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LOGOS AND MYFOS. HEGEL’S PHILOSOPHY
OF HISTORY AND THE COLLECTIVE
UNCONSCIOUS THEORY: THE ATTEMPT
OF SYNTHESIS IN THE CONTEXT
OF SUSTAINABLE DEVELOPMENT

Abstract. The article discusses an attempts to concretize Hegel’s philosophy
of history on the basis the collective unconscious theory of C. G. Jung and his
followers. The key categories connecting these theories is the notion of national
spirit. In order to clarify the main contradiction of historical development, the
structure of Hegel’s dialectical contradiction is considered. In the world-histo-
rical process, the main contradiction is the contradiction between Logos (ideas)
and Mythos (collective unconscious, people spirits). Absolutization of the uni-
versal, Logos, in Marxism or liberal bourgeois protestantism leads to the loss
of national identity and/or social degradation of the masses. In turn, the abso-
lutization of Mythos, which underlies various fascist and racist theories, leads
to national isolation and stagnation. The mythology of history, based not on a
concept (Reason), but on archetypes, myths and symbols, is the path to a histori-
cal dead end. Therefore, only the contradictory unity of Logos and Mythos leads
countries and peoples to stable development. Not national self-isolation and a
sense of exclusivity, and not dissolving in global world processes, but develop-
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ment based on national archetypes and values (genocodes) in close cooperation
with other countries. Thus, the worldview, which sees the source of development
in contradictions, should become popular. This worldview is concretized on the
modern scientific material Hegel’s dialectical philosophy. according to which, “to
him who looks upon the world rationally, the world in its turn presents a rational
aspect. The relation is mutual”. On the contrary, the nowadays rational intellect,
which divides the world into parts, cannot understand the dialectical rationality
of the world and plunges it into nonsense. This is the source of the emergence of
popular political science theories of “chaos”, “turbulence”, etc.

Thus, the worldview, which sees the source of development in contradictions,
should become popular. This worldview is concretized on the modern scientific
material.

Keywords: dialectical contradiction, philosophy of history, dialectic and ra-
tional mind, Mythos, Logos, genocodes of national cultures.

JOrocC I MI®OC. ®LIOCO®IA ICTOPII TETEJIS 1 TEOPIA
KOJIEKTUBHOI'O HECBIZIOMOTIO: CITPOBA CUHTE3Y
B KOHTEKCTI CTAJIOTO PO3BUTKY

Anorauisa. 3pobsieHo cripody KoHKpeTusyBaTh (isiocodito ictopii Terenst Ha
6asi Teopii kosekruBHOro Hecizomoro K. I. Owura i itoro mocaigosuukis. Kiro-
YOBOIO KATETOPIEIO, 110 3B’3YE 111 TEOPii, € MOHATTS HAPOJAHOTO IYXY, OCKIJIbKH,
3riziHo 3 Teopieio leresnd, CBiToBMit 1yx (3arajibHe) PO3BUBAETHCS Yepe3 HAPO/I-
Hi gyxu (ocobmuse). [liist 3'sicyBaHHsT OCHOBHOTO TIPOTUPIYYST iCTOPUYHOTO PO3-
BUTKY PO3IVISIAETHCS CTPYKTYpa JiajeKkThuyHoro nporupiyug leress. ¥ Bcec-
BITHBO-ICTOPUYHOMY TIPOIIECi TOJIOBHUM € TIpoTupivusd Mix Jlorocom (igesimn) i
Miocom (KOJIEKTUBHE HECBiOMe, HAPOAHI MLyxu). AGCOTIOTH3AIlIST 3aTalbHOTO,
Jlorocy, B MapkcusMi abo 6ypskyasHOMY TJI00aIbHOMY Jlibepastiami Bejie /10 BTpa-
TH HAI[lOHAJIBHOI 1IEHTUYHOCTI Ta coliaibHol Katactpodu. CBoeio yeproio, ad-
coJrioTU3allisg Miocy, 1o JeKUTh B OCHOBI Pi3HUX (DAIIMCTCHhKUX 1 PACUCTCHKUX
TeOPill, BeJie JI0 HAIlIOHAJBHOI 13011111 1 cTarHaitii. Midooris ictopii, 3acHoBaHa
He Ha ToHATTI (Po3ymi), a Ha apxeTunax i Miax — 11e X B iCTOPUYHUHN TYTHK.
Tomy TiTbKM cyTniepeusinBa, AiamekTnuna €HictTh Jlorocy i Midocy Besne Hapoan
110 cTasioro po3BUTKY. He HallioHasbHa caMOi30J1411i4 1 BUHATKOBICTD, 1 He PO3YH-
HEHHs B TJI00abHIX CBITOBHX MPOIECAX, a PO3BUTOK HA OCHOBI HAIIOHATBHIX
apXeTHUIIiB 1 MIHHOCTAX B TICHI CIiBIIpalli 3 IHIIMMU KpaiHaMu. TakuM 4UHOM,
CBITOTUISII, SIKUI BOAYAE Y TIPOTHPIUYSX [PKEPETO PO3BUTKY, MA€E cTaTh 3aTpedy-
BaHuM. [{1M CBITOIVISIZIOM € KOHKPETH30BaHa Ha Cy4YaCHOMY HayKOBOMY MaTepi-
aii (ismocodia piamextnunoro posymy . Teress, 3rigHo 3 IKUM, “XTO PO3yMHO
JIMBUTBHCA HA CBIT, HA TOTO 1 CBIT AMBUTHCS po3yMHO”. HaBnaku, nmaHiBHUI HUHI
PO3YMOBUI PO3YM, 1110 PO3/IIJISIE CBIT HA YaCTUHU, HE MOKe 3PO3yMiTH JliaJleKTUY-
HOT PO3YMHOCTI CBITY 1 3aHyPIO€ HOTO B HiceHITHUIIO. CaMe B IIbOMY T1OJIITAE BU-
TiK ITOSIBU MOIYJISIPHUX TTOJIITOJOTTYHKUX Teopiil “xaocy”, “TypOyreHTHOCTI” Ta iH.

KmouoBgi ciioBa: niasektrune npotupivys, disocodis ictopii, Midoc, Jloroc,
JAJIeKTUYHUI 1 PO3YMOBUU PO3yM, FeHOKO/IA HAI[IOHAJIBHUX KYJIBTYP.

347




JIOTOC 1 MUDOC. OPNJTOCODPUA UCTOPUHN T'ETEJIA
N TEOPUA KOJUVIEKTUBHOI'O BECCO3HATEJ/IbBHOTIO:
MOMNBITKA CUHTE3A B KOHTEKCTE YCTOMUYNBOTO PA3BUTUS

Annoramua. CyielaHO TOTBITKY KOHKPETU3UPOBATh (hrsiocopuio UCTOPUN
Teresia Ha Gase Teopun KoJuteKTuBHOTO GeccosHareabroro K. I IOnra u ero mo-
cienoBaTesieil. KioueBoii KaTeropueil, CBsI3bIBAIOIIE 3TU TEOPUH, SIBJISIETCS T10-
HSTHE HAapOJHOTO /IyXa, MIOCKOJIbKY, cOryiacHO ¢ Teopueil leresns, MupoBoit ayx
(BceoOiree) pasBuBaercst yepes3 HapomHbie ayxu (ocobentoe). [IJis1 BbISICHEHMUSI
OCHOBHOTO TIPOTUBOPEYUS UCTOPUIECKOTO PA3BUTHUST PACCMATPUBAETCS CTPYKTY-
pa auajekTrudeckoro npotuBopeuns leress. Bo BceMUPHO-UCTOPHYECKOM IIPO-
1ecce TIaBHBIM SBJISIeTCS MpoTUBOpeune Mesxay Jlorocom (uaessmu) u Mudocom
(KOJLIEKTUBHOE Oecco3HATETbHOE, HAPOIHbIE Iy X1 ). AOCOJIOTU3AINST BCEOOIIero,
Jloroca, B MapkcuaMme min 6ypsKyasHOM r100aibHOM JINOepasi3Me BEJIET K yTpaTe
HaIMOHAIBHOIM MIEHTUYHOCTH 1 COLMAIbHON KatacTpode. B cBoto ouepeb, abco-
motusanusg Mudoca, jgekaniast B OCHOBE Pa3JIUUHBIX (GAIlTUCTCKUX U PACUCTCKUX
TEeOpUil, BeJleT K HAIIMOHAJIBHOU M30JISAIUKN U cTarHauu. MudoJiorust uCTOpuH,
ocHOBaHHas1 He Ha moHsTnM (Pasyme), a Ha apxerumnax u Mudax — 9TO MyTh B
ucTopuieckuii Tynuk. [10aToMy TOIBKO TPOTUBOPEUNBOE, TUATIEKTUIECKOE €TIH-
ctBo Jloroca m Mudoca BesieT Hapo/ibl K yCTOHUMBOMY pazBuThio. He HartmoHa b-
Has CaMOUBOJIAIMS U UCKIIOYUTEIbHOCTD, M HE PaCTBOPEHNE B I100aJIbHBIX MU-
POBBIX IIPOIECCaX, a PA3BUTHE Ha OCHOBE HAI[MOHAJIbHBIX aDXETUIIOB U IEHHOCTSIX
B TECHOM COTPYIHUYECTBE C JPYTUMH CcTpaHaMu. Takum oOpa3oM, MHUPOBO33pe-
HUe, KOTOPOe BUJUT B IIPOTUBOPEUYMSIX MCTOUHMK PAa3BUTHS, JOJKHO CTaTh BO-
cTpebOBaHHBIM. ITUM MUPOBO33PEHUEM SIBJISCTCS KOHKPETU3UPOBAHHAS Ha COB-
pPEMEHHOM HayYHOM MaTepuaje dhurocodus auasekTudaeckoro pasyma . Teres,
COTJIACHO KOTOPOH, “KTO pa3yMHO CMOTPHUT HAa MHP, Ha TOTO U MUP CMOTPHT pas-
yMHO”. HanpoTus, TOCTIONICTBYIOMWI HBIHE PACCYOUHBIN Pa3yM, Pas/lesIsTionnii
MUP Ha YaCTH, He MOKET MOHSTh ANATEKTUYHON Pa3yMHOCTH MHUPA U MOTPY’KaeT
ero B 6eccMbICaUILy. VIMEHHO B 9TOM 3aKJIIOYAETCST HCTOK TTOSIBJICHUST TTOITYJISIPHBIX
MOJIUTOJIOTUIECKUX TeopHii “xaoca”, “TypOyreHTHOCTH U JIp.

KmoueBbie ciioBa: nuajiekThuecKoe IpoTHBopeune, Guiaocodus HUCTOPHUH,
Mudoc, Jloroc, quanekTHdecKuii U pacCy/IOUHbIN pa3yM, TeHOKO/IbI HAITMOHAJIb-
HBIX KYJIBTYP.

Target setting. Hegel’s philosophy
of history has a powerful scientific and
heuristic potential, which, in our opi-
nion, is not sufficiently demanded by
researchers. For this, Hegel’s philoso-
phy of history needs to be concretized
by modern scientific theories, in par-
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ticular, the theory collective uncon-
scious of Jung of and his followers. The
dialectic combination of the Hegelian
Logos and the Jung Mythos will make
it possible to highlight the main con-
tradiction of the historical process, the
understanding of which can play an




important role in developing mecha-
nisms for sustainable development.

Analysis of basic research and pub-
lications. In recent years, the topic of
the collective unconscious and Hegel’s
philosophy of spirit has become popu-
lar in scientific literature [1—6]. But in
these articles and books the most im-
portant problem has not been solved:
how can we dialectically combine the
collective unconscious theory with the
philosophical system of Hegel? How
to include the scientific material of
this theory in the categorical system of
Hegelian philosophy? Which category
in this synthesis will be the key, on the
basis of which this synthesis can occur?
In our opinion, this category is the con-
cept of the national spirit — Volksgeist.

The purpose of the article. On
the basis of the refined national spirit
concept, we will show that the main
contradiction of the socio-historical
process is the contradiction between
Mythos and Logos, the collective un-
conscious and the idea. Then we con-
sider some of the most important con-
clusions from it.

The statement of basic material.
At first we consider the source and
the driving force of development —
the Hegelian dialectical contradic-
tion. Then we look at the dialectic of
Mythos and Logos in world history. In
conclusion, the significance of this dia-
lectic for social practice in the aspect of
the sustainable development theory of
will be shown.

A). The structure of the dialectical
contradiction. The myth of the triadic
structure of the dialectical contradic-
tion thesis — antithesis — synthesis is
widespread. However, Hegel never
used these terms and the structure of

this contradiction is more complicated.
“In point of form Logical doctrine has
three sides: [a] the Abstract side, or
that of understanding; [b] the Dialecti-
cal, or that of negative reason; [c] the
Speculative, or that of positive reason”
[7, §79]. The abstract side is the im-
mediate unity of the concept (A), at
the negative stage it is divided into op-
posites (—A, + A), and at the specula-
tive stage the contradiction is resolved
and unity is restored in a higher form
(£ A). In connection with this basic
structure, three things need to be re-
membered. First, the second moment
of the dialectical conceptual move-
ment is a contradiction between the
two sides (+ A and —A), which mutu-
ally condition and deny each other. Se-
condly, the abstract moment (A) should
not be confused with the second side of
the contradiction (+ A). Thirdly, syn-
thesis is the unity of opposite moments
(+ A and —A) and the immediate iden-
tity (A) [8].

Thus, the basic form of the dialec-
tical method consists of three points
(unity, division or analysis and synthe-
sis) and four terms. In “Science of Lo-
gic” Hegel describes it so: “this nega-
tivity is as self-sublating contradiction
the restoration of the first immediacy, of
simple universality; for the other of the
other, the negative of the negative, is
immediately the positive, the identical,
the universal. In the whole course, if
one at all cares to count, this second im-
mediate (+ A) is third to the first imme-
diate (A) and the mediated (-A +A).
But it is also third to the first or formal
negative (—A) and to the absolute ne-
gativity or second negative (+A); now
in so far as that first negative is already
the second term (—A), the term coun-
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ted as third (£ A), can also be counted
as fourth, and instead of a triplicity, the
abstract form may also be taken to be
a quadruplicity; in this way the nega-
tive or the difference (+A and —A) is
counted as a duality” |9, p. 746].

Doubling the middle is that mo-
ment that cannot be understood with
triad of thesis — antithesis — synthesis.
It is important to note that since sepa-
ration arises from the initial unity, the
dialectical contradiction is a contradic-
tion within the same subject, which is
the source of its self-movement and de-
velopment.

In relation to the entire philosophi-
cal system of Hegel, this contradiction
will look like this.

Hegel’s philosophy is objective idea-
lism. The World is the Spirit (Idea,
Concept). First, the Spirit develops its
logical categories, then it is objectified
into Nature (space), and into History
(time). Therefore, “Logic” is the first,
abstract-universal point. Then the lo-
gical idea is self-negated (alienated)
into Nature, which is studied by the
“Philosophy of Nature”. Nature is op-
posed by the Spirit, who has acquired
the existence of being (the natural

Reflexion

+A

body). The synthesis of the logical Ab-
solute Idea, Nature and Spirit takes
place in the Absolute Spirit. “Thus, the
transition from logic to nature is the
first negation, the path from nature to
the mind is the movement of the return
to the first moment — the negation
of the negation. Finally, the Absolute
Spirit is the synthesis of all moments.
The system has a circular structure, its
last point coincides with the starting
point, but now it has a new value. The
Absolute Spirit is a logic that is recog-
nizable in all nature and history” [8].
B). Dialectic structure of world
history. By analogy with the above
scheme (fig. 2), we construct the dia-
lectical structure of world history.
Hegel’s concept is the unity of the
universal, the particular and the sin-
gular. The universal basis of world
history is the World Spirit, the people
spirits are special, and individuals are
singular. Humanity is the nations and
the World spirit accomplishes the de-
velopment through the development
of the nations, the national spirits.
Hegel described the general scheme
of world history from the World (ab-
stract-universal) Spirit to the Absolute

Fig. 1. Structure of dialectical contradiction [8, p. 115]
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Philosophy of Mind

Science of Logic

Absolute Spirit

Philosophy of Nature

Fig. 2. Enciclopedia of the Philosophical Sciences [8, p. 124]

(specifically-universal) Spirit through
national spirits. “The spirit of a people
involves the necessity of nature, and
stands in external reality (§483); the
ethical substance is infinite within it-
self, but for itself a particular and li-
mited substance (§549 and 550) and
its subjective side is encumbered with
contingency, unconscious custom, and
consciousness of its content as a tem-
poral asset, standing in relationship to
an external nature and world. But it is
the spirit thinking within the ethical
substance that sublates within itself
the finitude that it has in virtue of be-
ing a national spirit, in its state and the
state’s temporal interests, in the sys-
tem of laws and customs. This thinking
spirit ascends to awareness of itself in
its essentiality, an awareness, however,
which itself has the immanent limi-
tation of the national spirit. But the
thinking spirit of world history, when
it sheds these limitations of the parti-
cular national spirits as well as its own
worldliness, grasps its concrete univer-
sality and ascends to awareness of the
absolute spirit, as the eternally actual
truth in which rational awareness is
free for itself, and necessity, nature

and history are only servants of its re-
velation and vessels of its honour” [10,
p. 249-250].

The people spirit of determines
the national mentality that underlies
national cultures and values, which
ultimately “programs” the history of
nations. And Hegel repeatedly em-
phasized that the development of the
World Spirit from natural necessity to
freedom lies through the development
of national spirits, that the history of
every nation is unique. Therefore, so-
cial institutions created by one national
spirit cannot be transferred to the soil of
another national spirit. But in the time
of Hegel, almost nothing was known
about the individual and collective
unconscious and his reasoning about
national spirits was abstract. Later, in
the second half of the 19" and in the
20t century, conditioned and uncondi-
tioned reflexes, archetypes and modes
of the collective unconscious were dis-
covered, and a lot of work was done on
measuring the national cultures values.
It was understood that the natural, in-
nate principle plays a huge role in the
life of an individual and entire nations.
One of the pioneers of trans-cultural
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value measurements, Geert Hofstede,
called his main monograph “Software
of the Mind”. But the discovery of the
unconscious, Mifos does not mean the
abolition of the mind, the Logos. A per-
son, knowing himself, can highlight the
shadow side of his psyche, subordinate
it to the light of reason. The founder of
analytical psychology, C. Jung, called
this process an individuation. But Jung
and his followers focus mainly on indi-
viduals, not groups and communities.
Therefore, the knowledge of the col-
lective unconscious peoples with their
archetypes, modes of imagination and
values (i.e. genocodes), remains rel-
evant. Hegel, on the basis of his dialec-
tical method, proposed a general way
of solving this problem; further work
would be to concretize it.

In essence, the people spirits that
defines national mentalities is Mythos,
a collective unconscious with its ar-
chetypes and values. Mythos, in turn,
is denied by Logos, ideas created by
great people. As a negation of negation,
the Logos is the personified, embodied
World Spirit. One of these spirits was a
contemporary of Hegel, Napoleon. And
finally, the World Spirit, Mythos and
Logos find their synthesis in the Abso-
lute Spirit, that realized itself through
the consciousness of the creators in art,
religion and philosophy, the highest
fruits of world history.

C). The main contradiction of
world history. The main contradic-
tion and the driving force of history
is the World Spirit’s internal contra-
diction between the natural people
spirits and Ideas, the irrational part of
the psyche — Mythos and thinking —
Logos. Hegel defined the sides of this
contradiction as follows: “Two ele-
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ments, therefore, enter into the object
of our investigation; the first the Idea,
the second the complex of human pas-
sions; the one the warp, the other the
woof of the vast arras-web of Univer-
sal History.”[11, p. 23]. Passions are
associated with unconscious instincts,
reflexes and archetypes. Archetypes
underlie their opposites — ideas [12].
The bearers of ideas and passions are
people. But the creators and executive
of great ideas, in which there is a uni-
versal (Logos), are great people whose
vocation is to be “trusted representa-
tives of the World Spirit”. “For that
Spirit which had taken this fresh step
in history is the inmost soul of all indi-
viduals; but in a state of unconscious-
ness which the great men in question
aroused. Their fellows, therefore, fol-
low these soul-leaders; for they feel the
irresistible power of their own inner
Spirit thus embodied” [11, p. 16]. Note
that the contradiction, the struggle and
the interaction between the Logos and
Mythos exists on the individual level:
the struggle between reason and pas-
sion, desire and duty, temptation and
conscience is the main contradiction of
the moral development of man. There-
fore, from ancient times comes the call:
“Know yourself”, realize the reason for
your actions and passions, turn the ir-
rational into rational.

In the World history the main con-
tradiction between the national spirits
that emerge from the kingdom of na-
ture and the ideas (Logos) is the source
of development. But since the arche-
types of the collective unconscious
are the natural basis of ideas, any idea
that has value in the people life must
be based on its archetypes, cultivated
on its native soil of the collective un-




conscious. Therefore, knowledge of
the national culture, peculiarities of
historical development, values of the
people is absolutely necessary for re-
searchers and politicians. But these
same politicians, in order to advance
fruitful and progressive ideas, need to
have an idea of a single world historical
process, the foundations of which were
laid by Hegel. That is, the dialectic of
the universal and the particular must
be observed. Otherwise, ideas based on
national archetypes will form the basis
of the theories of national superiority
and exclusivity and lead to confronta-
tion with other nations.

Thus, the contradiction between
Mythos and Logos is the main contra-
diction of history. The basis of a full-
fledged historical process, the social life,
must be the unity and struggle of these
opposites. If there is a rift of contradic-
tion, isolation of opposites, then the life-
giving thread, which leads to the Abso-
lute Spirit and the highest achievements
of historical progress, is lost.

But the dialectic of Hegel’s main
historical contradiction was misun-
derstood and perverted. The followers
of Hegel, on the basis of rational, ana-
lytical thinking, separated the peculiar
moment of the national spirit from the
universal, the World Mind, and laid
it at the base of nationalist ideologies.
The rapid development of ethnogra-
phy, the study of national cultures, the
teachings of Freud and Jung led them
to absolutize the natural component of
the people soul. They began to see the
mechanisms and driving forces of his-
tory in national myths, archetypes and
symbols. From here came the theories
of independent civilizations of Dani-
levsky and Spengler, the blood and

soil philosophy of fascism and racism.
The most recent example is A. Dugin’s
“Noomahia”, with its three logos figh-
ting with each other. In fact, this my-
thology of history is the conceptual ba-
sis of the theories of social regression,
degradation and simplification. Dugin
and his followers are scared of rapid so-
cial and technical progress and cannot
dialectically explain the profound con-
tradictions generated by this progress.
Therefore, they seek consolation in the
past, sing the Inquisition and the caste
system, the darkest and darkest times
in history and call for a return to the
late Plato — the most modern philoso-
pher in their view [13].

This mythology of history, based not
on Mind, but on archetypes, myths and
symbols, merges with its opposite —
liberal cosmopolitan social theories,
which absolutize not the special mo-
ment, but the universal moment, Lo-
gos. According to these theories, peo-
ples are formed exclusively by social
relations and they have no special sub-
strate (i.e. the national spirit). There-
fore, national and racial characteristics
that are important at the initial stages
of history disappear over time under
the influence of social relations. Exam-
ples of this approach are Marxism and
liberal bourgeois globalism (for exam-
ple, the F. Fukuyama’s theory the end
of history.

The Hegelian concept of the na-
tional spirit is dialectical. The World
Spirit — Reason, as the universal, rules
history. His goal is Freedom, the spi-
rit’s awareness of the laws of external
and internal (unconscious) nature and,
thereby, liberation from them. But the
universal does not exist by itself, it
exists in unity with the particular (peo-
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ples) and the individuals. If the goal of
the universal (the World Spirit) is free-
dom, then freedom cannot be under-
stood abstractly, from the point of view
of individual nation, for example, the
Anglo-Saxons with their theory of li-
beralism. The concept of freedom,
while preserving its basic essential
points, will be different for other na-
tions, since freedom begins with the
awareness of the Mythos of a people,
its genocode. And then, taking into
account this genocode, the whole life of
the people will be built.

With the collapse of the USSR and
the dualistic world order, the century
of ideologies has replaced the century
of nationalism and the revival of na-
tional cultures (S. Huntington). The
World Spirit has entered a new phase.
The processes of westernization and
modernization began to develop. And
in many cases, social reforms led by
Western experts in the third world and
former communist countries ended
in failure. This happened because the
idea of freedom was embodied in them
in isolation from the national spirits of
these countries. On the contrary, in
countries that combined moderniza-
tion with the traditional values inhe-
rent in these people, there was a rapid
social development (Singapore, South
Korea, Taiwan).

D). On the way to a dialectical
worldview. The main contradiction of
history applies to the history of phi-
losophy, as its part. Hegel’s philosophy
was the highest achievement of the
centuries-old process of development
European philosophy. It represented
the unity of Logos and Mythos based
on the Logos. But this unity was still
abstract, “in-itself,” due to the histori-

cally limited nature of modern Hegel
science. Therefore, the World Spirit in
the form of Hegelian philosophy at the
next stage its development, after the
death of Hegel, took the path of self-de-
nial: rational Hegelian philosophy was
opposed to irrationalism: intuitivism,
philosophy of life, existentialism, phi-
losophy of the unconscious. Schelling,
Schopenhauer, Nietzsche, Spengler,
C. Yung, G. Durand and others made a
great contribution to the philosophy of
Mythos. Almost at the same time, the
philosophy of Logos emerges, in the
person of left Hegelianism, and later
Marxism and neo-Marxism. Being em-
bodied in political regimes, these phi-
losophies clashed on the margins of the
Second World War. Historian E. Carr
noted that in the battle of Stalingrad
two schools of Hegelian philosophy
came together in a mortal battle. In
this battle, the Marxist Logos defeated
the fascist Mythos. But when fascism
was defeated, the Bolshevik Logos, in
the absence of its inner opposite, the
Bolshevik Mythos began to decimate
until it lost its present existence with
the collapse of the USSR.

But let’s move on to modernity.
The religious stage of human history
ends. World and traditional religions
are increasingly losing their influence.
The world is becoming very complex
and contradictory, and from the stand-
point of rational thinking, absurd and
chaotic. Occult and mystical trends,
the development of mythical and
symbolic thinking, are growing every-
where. From the side of Logos, in
addition to neo-Marxism, all sorts of
scientistic directions are developing —
cosmism, transhumanism, etc., which
absolutize scientific achievements and
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make a kind of computer machine out
of man. There is a painful formation
of a new worldview connecting Logos
and Mythos, and Hegel’s philosophy
should become the basis of this syn-
thesis. As in the time of Hegel, but on
a richer empirical material, the mind
dialectically connects opposites, artifi-
cially broken by the rational intellect:
science and religion, the idea and ar-
chetypes, logical and mythical, rational
and irrational.

Conclusions and prospects for fur-
ther research.

1. Theories of local, independently
developing civilizations of Danilevsky,
Spengler, Dugin and others, based on
the isolation of Mythos from Logos
and the absolutization of the first, and
mythology of history as a whole are un-
tenable.

2. The world historical development
is a universal process, accomplished
through the development of the par-
ticular — the countries and peoples
inhabiting them. Therefore, the deve-
lopment of people spirits and national
ideologies is inevitable.

3. Freedom, among other things, in-
cluding the awareness of the genocode
of a given national culture. Since the
genocodes of national cultures are spe-
cial, the concept of freedom is not uni-
versal, but nationally specific.

4. Absolutization of the universal
moment (Logos) and its separation
from the particular (Mythos) leads to
abstract cosmopolitan theories of de-
velopment (world communist revolu-
tion, global bourgeois democracy, etc.)
and social catastrophes.

5. The basis of stable socio-cultural
and economic development, which is
impossible on the path of self-isolation

from world development, is harmony
between the universal and the particu-
lar, Logos and Mythos. Therefore, the
development of a method that com-
bines national development with glo-
bal development is the most important
task of national elites.

7. The World Spirit, developing to
the Absolute Spirit through the deve-
lopment of people spirits, unites hu-
manity on the basis of the contradictory
unity of Mythos and Logos. Therefore,
the worldview of global development is
the philosophy of the dialectical mind,
which sees in contradictions the source
of development. The worldview of ra-
tional thinking, eliminating contradic-
tions, plunges the world into chaos and
endless confrontation.

Further work consists in concreti-
zing the theses expressed in the article,
and in the first place, the concept of the
national spirit.
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