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THE ROLE OF THE ORTHODOX CHURCH
OF UKRAINE IN THE CURRENT PROCESSES
OF STATE FORMATION

Abstract. The article shows the role of the Orthodox Church of Ukraine in
strengthening the processes of statehood and unity of the Ukrainian people in
the context of political, economic and cultural changes in the life of Ukraine. The
real problems and possible ways of spiritual unity of the Ukrainian people are
analyzed, as well as the main aspects of state formation in the national theological
and political thought. It is substantiated that the dialogue between the Ukrai-
nian Christian Churches and society will always be the basic element of social
development and the platform of democratization processes in Ukraine.

From the point of view of the social doctrine of the Church we can conclude
that the self-organizing spiritual and social processes that take place at the level
of church parishes of horizontal ties effectively influence the development of the
processes of state formation and the whole civil society in Ukraine. Taking into
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account the situation as a whole, there is a need to reconsider the positions re-
garding the further development of the dialogue between the Church and the
state in the process of state building, focusing on the motivation of self-orga-
nization processes in governance at the level of church communities, potential
opportunities for cooperation between the institutes of the Church, state and
civil society in the spiritual, educational spheres, achieving parity at the level of
vertical-horizontal ties in order to balance: the interests of the subject and the
object of public administration.

The author is convinced that in order to establish close relations between
the state and the Church in the processes of state formation in management it
is necessary not local and not fragmentary but constant and steady social self-
organization of church parishes (social service, education, upbringing, preaching,
communication) in conjunction with an effective state management. It should
also take into account the fact that at the level of the church life of the Orthodox
Church of Ukraine and the formation of the social doctrine of the Church it is
necessary to form a general idea of the further development of relations between
the state and the Church in management.

Keywords: state, Christianity, interaction, dialogue, unity, politics, globaliza-
tion, economy, democracy, modernization.

POJIb [TPABOCJIABHOI IIEPKBU YKPATHU B CYYACHUX
IIPOIIECAX JEPKABOTBOPEHHS

Awnoranig. Bucsitieno posb IIpaBociaBhoi IlepkBu Ykpainu y 3milHeHHi
MIPOIIECIB JIEPKABHOCTI Ta €IHAHHSA YKPalHCBKOTO HAPOJY Y KOHTEKCTI TOJITHY-
HUX, EKOHOMIYHUX Ta KyJBTYPHUX 3MiH Y KUTTI YKpainu. [IpoanasnizoBano pe-
AJTbHI TIPOGJIEME Ta MOKJIUBI TIJISIXH JLyXOBHOTO €THAHHS YKPATHCHKOTO HAPOJLY, &
TaKO’K TOJIOBHI aCIIeKTH JIePKaBOTBOPEHHSI Y BITUM3HSIHIN OOTOCTIOBCHKIi i 1OJIi-
ToJioriuniil gymiti. O6rpyHTOBaHO, IO Aiajior YKpaiHchbkuX Xpuctusacbkux Llep-
KOB Ta CYCIJIbCTBA TOCTITHO Oy/ie 6Ga3uCHUM €JIEMEHTOM CYCITLIbHOTO PO3BUTKY
Ta TIaT(hOPMOIO MPOIIECIB IEMOKPATU3AIlil B YKpaiHi.

3 TOYKM 30pY COIAJIbHOIO BUEHHS LEPKBM, MO’KHA JIIATH BUCHOBKY, 110 Ca-
MOOpTaHi3alliiiHi JyXOBHI Ta coMiajbHi IPOIECH, SIKi Bil0yBaOThCsS Ha PiBHI 1ep-
KOBHUX Tapadiil ropu30oHTaIbHUX 3B’513KiB, €(heKTUBHO BIIMBAIOTh HA PO3BUTOK
MPOIIECIB IEPKABOTBOPEHHST Ta TPOMA/ITHCHKOTO CYCIIIbCTBA B YKpaiHi. 3Baskaro-
411 Ha CUTYAIIIIO B I[IJIOMY, BAHUKAE MOTpeba IePerJstHy TH TO3UIIT 010 HAIIPSIMiB
HO/IAJIBIIIOTO PO3BUTKY JiaJIOTy 1IEPKBHU Ta JIepsKaBy y IIPOLIeC JepKaBOTBOPEHHS,
aKIeHTYIOUM yBary Ha MOTHBAIlil caMOOpraHi3alliiiHuX IMPOoIeciB B yIIPaBJiHHI
Ha PiBHI I[EPKOBHUX TPOMaJI, Ha TTOTEHIIMHUX MOKJIUBOCTAX CITiBIIPAIll iIHCTUTY-
TiB 1[€PKBY, Jlep;KaBU Ta TPOMAJITHCHKOTO CYCHiJIbCTBA B AYXOBHIHU, KyJIBTYPHIi,
OCBITHIl chepax, Ha JOCSATHEHH] MMApUTeTy HA PiBHI BEPTUKATbHO-TOPU30HTAITh-
HIX 3B’s13KiB 3 MeTOI0 30a/laHCyBaHHs iHTepeciB cy6’ekTa Ta 00’€KTa JIepsKaBHOTO
YIIPaBJIiHHSL.

Busnaueno, 1110 1714 HaIaro/pKeHHs TICHUX B3aEMOBIZIHOCHH Jlep:KaBy 1 IEPKBU
y Ipoliecax Iep;kaBOTBOPEHHST B YIIPaBJIiHHI TIOTPiOHA He JIOKaIbHa i He (hparMeH-
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TapHa, a MOCTiHA Ta CTiKa CyCITiJibHA caMOOPTaHi3allig 1epkoBHUX napadiii (co-
IiaJibHe CJIYJKIHHS, OCBiTA, BUXOBAHHS, ITPOTIOBIi/b, CITIJIKYBAaHHS) Y TIOE/THAHHI 3
eeKTUBHUM JIepsKaBHIM yrpaBiinHsM. CJTiji TaKOK 3Ba)KUTH Ha Ty 0OCTaBUHY,
1o Ha piBHI 11epkoBHOTO XUTTA [IpaBociaBHoi IlepkBu Ykpainu Ta dhopmyBan-
H$1 COIIa/TbHOTO BUYEHHS IIEPKBU MTOTPIOHO c(hopMyBaTH 3arajibHe YIBJICHHS 010
MO/IAJTHIIIOTO PO3BUTKY B3aEMOBIIHOCHH JIEPKaBU Ta TIEPKBU B YITPABJiHHI.

Kmouosi cioBa: sep:kaBa, XpUCTUSHCTBO, B3AEMO/Iis, J1a10T, COOOPHICTD, €]1-
HIiCTb, MOJIITHKA, r106ai3allist, EKOHOMIKa, IeMOKpaTist, MOJepHi3allis.

POJIb IIPABOCJIABHOI1 IIEPKBU YKPAHHBI B COBPEMEHHbBIX
ITPOIECCAX TOCYAAPCTBEHHOTO CTPOUTEJ/IBCTBA

Annoranus. [lokaszana posns [IpaBociashoit [lepkBu YkpauHbl B yKperiie-
HUW COBPEMEHHBIX IIPOIECCOB TOCY/APCTBEHHOTO CTPOUTENIbCTBA U €IMHCTBA
YKPauHCKOTO Hapo/ia B KOHTEKCTEe MOJUTUYECKUX, SKOHOMUYECKUX U KYJBTYp-
HBIX U3MEHEHUN B KU3HU YKpauHbl. [[poaHAIM3UPOBAHbBI peasbHble TPOOTIEMbI
1 BO3MOJKHBIE ITyTH JYXOBHOI'O €JIMHCTBA YKPAUHCKOI'O HApO/Ia, a TaKsKe TJIaBHble
ACTIEKThI TOCYIAPCTBEHHOTO CTPOUTENBCTBA B OT€UECTBEHHOI HOTOCIOBCKOM 1 110-
JITOJIOTHYECKON MbIcH. OGOCHOBAHO, YTO [HATIOT YKPAMHCKUX XPUCTHAHCKIX
IlepkBeii u 001IeCTBa TIOCTOSTHHO OyzieT GA3UCHBIM 3JIEMEHTOM OOIIECTBEHHOTO
pasBUTHSA U 1J1aTHOPMOI TIPOIIECCOB JIeMOKPATU3allNK B YKpanHe.

C TOuKM 3peHuns COIMAIBHOTO YUeHNS IIEPKBU, MOXKHO IIPUNTH K 3aKJII0UEHUIO,
YTO CaMOCTOSITEIbHbIE OPraHU3allMOHHbIE [YXOBHbIE U COIMAJIbHBIE ITPOIECCHI,
KOTOpbIE IIPOUCXO/IAT Ha YPOBHE IIEPKOBHBIX ITPUXO0/I0B FTOPU30HTAIBHBIX CBS3€H,
a(deKTUBHO BIUSAIOT HAa Pa3BUTHE IIPOIIECCOB CO3/IaHNs TOCYIapCTBA U BCETO T'pa-
JKIAHCKOTO 001ecTBa B Ykpante. [IpuHuMast BO BHUMaHUE CUTYAIUIO B IEJIOM,
BO3HUKAET TOTPEOHOCTH MEPECMOTPETh MO3UIMKH OTHOCUTEJIHHO HATIPABJIECHUIT
JlaJIbHENIIero pasBUTHS JMajora 1IepKBU U TOCYyZapcTBa B IIpollecce CO3/[aHus
roCy/IapCTBa, aKIleHTUPYsl BHUMaHUE Ha MOTHUBAIIMM CaMOCTOSITEJIbHBIX OpraHu-
3aI[MOHHBIX MTPOIECCOB B YIPABJIEHUH HA YPOBHE IIEPKOBHBIX OOIINH, HA TIOTEH-
[[UAJTbHBIX BO3MOKHOCTSIX COTPYAHMYECTBA MHCTUTYTOB I[EPKBU, TOCy/lapcTBa 1
TPaKIaHCKOTO OOIIECTBA B JYXOBHOM, KyJIBTYpPHOIi, 00pa3oBaTesbHOil chepax,
Ha JIOCTH)KEHUM TIapuTeTa Ha YPOBHE BEPTUKAJIbHO-TOPU30HTAIBHBIX CBsI3eH ¢ 1ie-
JIbI0 OaJIAHCHPOBAHMUST HHTEPECOB CYOhEKTa U 0OBEKTA TOCYAAPCTBEHHOTO YIIPaB-
JIEHUSL.

O603HaYeHO, YTO JIJIsT HATTAXKMBAHKS TECHBIX B3AMMOOTHOIIEHUI rOCY/IapCcTBa
U 1IEPKBU B IIpolleccax CO3/JaHMs ToCcy/lapcTBa B YIIPABIEHUN HYKHA He JIOKAJIb-
Hast 1 He (hparMeHTapHast, a TTOCTOSTHHAST U CTOIKAs 0OIIeCTBEeHHAsT CAMOOPTaHNU-
3al¥ist [EPKOBHBIX MTPUXOIOB (COMMATIbHOE CIyKeHIe, 00pa3oBaHue, BOCIIMTAHUE,
IPOTIOBE/b, OOIIEHNE) B cOYeTaHNH ¢ A(h(HEKTUBHBIM TOCYAaPCTBEHHBIM YITPaBJIe-
rrem. Ciiefryer Takke 0OpaTuTh BHUMAHUE Ha TO OOCTOSITEILCTBO, YTO HA YPOBHE
1epkoBHOI sku3am [IpaBocsaBHoit llepksu Ykpanubl u hOpMUPOBAHUS COIMATH-
HOTO y4YeHUsI [IePKBU HeoOX0MMO ¢(HopMHUpOBAThH 00IIME TIPEICTABIEHUST OTHO-
CUTEJIbHO JlaJIbHEeNIIIero pasBuTHs B3aMMOOTHOIIEHUH rocylapcTBa U 11epKBU B
yIIpaBJIeHUH.
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KmoueBbie cioBa: rocy1apCcTtBo, XpHUCTUAHCTBO, BSaI/IMOI[efICTBHe, JAnaJjior,
CO6OPHOCTB, €/IMHCTBO, ITOJINTHUKA, F]IO6aJII/ISa]_[I/I§I, AEMOKpPaTuA, MOAEPHU3all .

Statement of the problem in gene-
ral outlook and its connection with im-
portant scientific and practical tasks.
Social development on the threshold of
the 21 century is accompanied by global
changes in the spheres that determine
the living conditions of people at the
global and national levels. Increasingly
church figures, scholars, politicians, and
government officials point out that it is
necessary to deepen the dialogue be-
tween the Church and the state, active-
ly involving believers in the processes
of state-building. The question of find-
ing a constructive interaction between
the Church and the state never loses
its relevance. The preservation and de-
velopment of Ukrainian statehood and
democratic civil society is impossible
without the support of the spiritual and
moral values of modern Christianity,
which sanctified church-state relations
during the centuries-long history of the
Ukrainian people. Christianity itself
became the spiritual foundation of the
spiritual culture of Ukraine. Therefore,
today, among the numerous massive
state decision-making processes, the
state-building processes, the streng-
thening of the security of society’s life
in dialogue with religious organizations
take on a special place. The interaction
between the Church and the state will
be the key to strengthening Ukrainian
statehood, stability in public life, reli-
gious, cultural and historical heritage
for future generations.

It is known that the Ukrainian
Orthodox Churches: the Ukrainian

Orthodox Church (UOC); the Ukrai-
nian Orthodox Church of the Kyiv
Patriarchate (UOC-KP); the Ukrai-
nian Autocephalous Orthodox Church
(UAOC) having come a long way to
overcome the split, with the blessing
of the Apostolic Constantinople and
His All Holiness the Ecumenical
Patriarch Bartholomew (Arhondonis)
on December 15, 2018 created a new
united — The Orthodox Church of
Ukraine (OCU), choosing a new Pri-
mate — His Beatitude Metropolitan
of Kyiv and of all Ukraine Epiphanius.
On January 6, 2019 the Orthodox
Church of Ukraine received from the
Ecumenical Council Tomos of auto-
cephaly.

Analysis of latest research where
the solution of the problem was initi-
ated. Studying a large number of scien-
tific monographs, theological sources,
various articles on state-building, spiri-
tual unity of the Ukrainian people, it
becomes clear that this actualizes the
need for a scientific-theological and
secular dialogue on the issues of the de-
velopment of the state and the nation.
The scientific development of this prob-
lem was carried out both by foreign-
ersresearchers (M. Weber, R. Niebuhr,
N. Wright, A. Storki, T. Bremer,
G. Kung, D. Carson, etc.), as well as
domestic researchers (K. Govorun,
V Bad, M. Marinovich, P. Tolochko,
V. Lubsky, P. Yarotsky, A. Kolodniy,
V. Bondarenko, L. Filipovich, J. Cher-
nomorets, V. Yelensky, A. Derkach,
V. Kirilenko, O. Sagan, O. Shuba,
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M. Piren, M. Palinchak, V. Bebik,
V. Petrenko, M. Cherenkov, A. Zinchen-
ko, J. Kannish, S. Plokhii, A. Subtelny,
V. Ulyanovskii, M. Kudryakov, I. Isi-
chenko, O. Drabinko, I. Matselyukh,
S. Golovin, I. Znechkov).

In recent decades, the problem of
state-building, the unity of the Ukrai-
nian Orthodoxy attracted special at-
tention of church figures and many
secular scholars. But today there are
practically no comprehensive studies
devoted to the consideration of the
processes of constructive dialogue be-
tween the state and the Church, spiri-
tual state-building in the field of state
administration. It should be noted that
today there is a lack of fundamental
and special scientific papers on public
administration that would be devoted
to the theological analysis of the multi-
faceted process of relations between the
Orthodox Church of Ukraine and the
Ukrainian state.

Aims of paper. Formulating the
goals of the article (statement of the
task). The purpose of the article is to
solve a scientific and theoretical task
of disclosing the role of the Orthodox
Church of Ukraine in the processes of
state formation and the search for ways
of spiritual unity of the Ukrainian peo-
ple.

The purpose of the research led to
the setting and solving of the following
tasks:

* to characterize the process of for-
mation and development of the main
directions of interaction between the
state power and the Orthodox Church
of Ukraine in the processes of state
building;

* to reveal the ways of spiritual uni-
ty of the Ukrainian people;
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* to suggest ways to improve the
main directions of interaction between
the Ukrainian state and the Ukrainian
Christian Churches.

Exposition of main material of re-
search with complete substantiation
of obtained scientific results. It is
known that the spiritual and cultural
revival in post-totalitarian countries
became possible only after the elimina-
tion of the wicked communist regime,
when the freedom-loving Ukrainian
people chose a democratic form of life.
In spite of failed economic reforms, po-
litical manipulation, and comprehen-
sive corruption, society has grown from
communist stagnation to civic engage-
ment. Man began to be interested in
issues of spiritual culture, religion, the-
ology, philosophy, rights and freedoms,
entrepreneurial activity, modernization
and problems of transformation of so-
cial consciousness.

It is easy to see that the role of reli-
gious institutions in the transformation
of all aspects of the life of the post-to-
talitarian countries of the former Soviet
Union has undeniably increased. If in
Soviet society religious life was limited,
focused exclusively on the internal spi-
ritual issues of Christian life and temple
worship, then with the onset of demo-
cratic reforms, religion became a signi-
ficant force in shaping the processes of
state building and the building of civil
society.

Religious communities try to be-
come a harmonious integral part of the
Ukrainian state, society, recognized
spiritual and moral strength, which
has a high social authority. For the first
time after many centuries Ukrainian
Christian churches have acquired the
right independently, without interfe-




rence from secular authorities, to de-
termine their place in society, to build
their relations with the state and civil
society. The cardinal transformations
in the Ukrainian state, socio-political
reforms, new challenges of the mo-
dern world create new conditions for
the development of a comprehensive
religious life. Indeed, the clergymen’s
active position became more and more
noticeable. They are actively involved
in public discussion on the main issues
of the present: state building, strength-
ening of national security of the state,
politics, economy, business and forma-
tion of civil society. Nowadays, in the
context of the reformation of Ukraine,
a real dialogue between the Church,
the state and civil society becomes of
fundamental importance. An example
of this is the constructive cooperation
of the state with the All-Ukrainian
Council of Churches and Religious
Organizations(UCCRO) [1], which is
a representative inter-confessional con-
sultative and advisory body and oper-
ates on a voluntary basis. The members
of the Council are religious centers of
religious associations (confessions) op-
erating in Ukraine, whose statutes are
registered in accordance with the pro-
cedure established by the legislation of
Ukraine, presented by their leaders at
the Council.

It is clear that this dialogue is con-
nected with all components of life — po-
litical, religious, economic, legal, orga-
nizational and other cultures. The task
of Christian theology is to preach about
God, it actualizes the understanding
that religious faith carries the absolute
truth about God, state, man, society,
politics, business and the challenges of
modern civilization.

And, finally, the most important
thing. In our opinion, one of the most
global problems of contemporary
Ukrainian society is not only war, pov-
erty and corruption, but also spiritual
hatred. It is compelled to state that
the scale of this problem ultimately de-
monstrates the low level of social and
humanitarian policy of the state, the
educational and social service of the
Christian Churches. Strangely enough,
scientific discussions about the nation-
al idea, culture, language of worship,
ecclesiastical autocephaly, freedom of
religious communities and the moder-
nization of Ukrainian society are not
suppressed today.

It would be more accurate to speak
about the spiritual principles of the
Ukrainian nation. These are the values
of human freedom, the ideals of democ-
racy, the movement towards moder-
nization, success, prosperity, unity and
understanding. It is worth to under-
stand that the formation of a national
idea is not an end in itself, but an effec-
tive, practical and constructive path to
the prosperity of the state and all citi-
zens of Ukraine. The realization of the
national idea is a practical attempt to
create such a social system that would
harmonize the interests of all Ukrainian
citizens on the principles of freedom, re-
ligious pluralism, economic prosperity,
fraternal understanding, tolerance, re-
spect, unity and Christian love.

It is known that the Christian
Church, which develops its own spiri-
tual culture, conducts missionary activ-
ity, carries out education, primarily on
the basis of its own spiritual ideal, that
is, in the unity of being with the Living
Christ. And such a spiritual ideal can-
not be formulated in isolation from the
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spiritual life of a Christian with God,
be something artificially thought up
by scholars, political scientists, image
makers and desirable exclusively for
politicians. The purpose of the Church
is the transformation of humanity’s life
in the light of Christ’s love, the conver-
sion of entire nations into the disciple-
ship of Christ, which of course, have the
right to have their own Church and are
able to provide the full spiritual life of
modern democratic countries. It is un-
der such conditions that ecclesiastical
autocephaly fully fulfills its historical
mission and evolves into a true spiri-
tual path to God. Although the path of
a believer to a true and complete life in
Christ is long and complicated, it’s ne-
cessary to become well the way more
and more solid and confident in it now,
every day, because, in our opinion, we
are going rather vaguely and uncer-
tainly.

It should be noted that the most
prominent figure in the life of the Ukrai-
nian Orthodoxy of the second half of
the 20" — the beginning of the 21%
century — the Primate of the Ukrai-
nian Orthodox Church, His Beatitude
Metropolitan of Kiev and All Ukraine
Volodymyr (Sabodan) (1935-2014),
reflecting on the ministry of the
Church, emphasized that there were
times, when everything was solved by
the verbal preaching of the church am-
bon. But today the task of the modern
theologian is both the explanation and
the development of the social doctrine
of the Church. “Modernity requires a
dynamic, but at the same time, deep,
Orthodox understanding of the prob-
lems of the life of society. Orthodox
theologians, taking into account all the
transformations of the modern world,

must now pay special attention to so-
cial problems, and church and secular
media provide our theologians with an
opportunity to convey their thoughts
and views to society” [2, p. 368—371].
That is why, according to Professor
Yuri Chornomorets, the Church, which
has its own initiatives for the family, the
educational sphere, the economy and
the state, is influential in society [3].
“In the local community, the Christian
social doctrine sees the likeness of the
family, the likeness of the parish. With-
out living local communities, without
self-government, a healthy social or-
ganism of the nation is impossible. The
rule of law state from above, social soli-
darity from below, the maintenance of
human rights everywhere — here are
three maxims that will save Ukraine”
[4].
Obviously, Ukrainian Churches,
along with Ukrainian society, are look-
ing for answers to a number of criti-
cal issues of human existence. For the
sake of justice, it should be noted that
today it is not always easy for a priest
and a theologian to respond to criti-
cism: “Why does the Church silence
the fact that the people are dying?”
“Why is Ukraine lacking church unity
and understanding?” In what society
we live, which state we build, where we
are moving, what future our children
will have, how far away are we from
true Christian values? Reflections on
these issues should form the main con-
tent of the social doctrine of all Chris-
tian churches, political theology in
dialogue with state administration. It
is known that the history of mankind
and the Church, in particular, suggests
that building a strong state, overcom-
ing mass poverty, breaking corruption
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cannot be without law, a fair model of
a high-performing economy and moral
responsibility of society. It is funda-
mentally important for the Church to
speak of missionary work, education,
enlightenment, education, social re-
sponsibility of the Church, state, busi-
ness, charity and help to our neighbor.
Thus, the Church must have a purpose-
ful constant spiritual and social work
with society. This work involves the
formation of social activity of parishio-
ners in the life of modern society. Not
only secular scholars, but also church
leaders have to admit that the sphere of
modern education, youth and informa-
tion policy have been most severely af-
fected by the false isolationist model of
the development of parish life.
Therefore, cooperation between
the Church and the state in influenc-
ing the spiritual and cultural life of so-
ciety, which includes morals, culture,
language, literature, spirituality, reli-
gious values of man, family, and labor
collective, is especially important. The
elite of the society, the state, political
parties, public and religious organiza-
tions should carry out preventive and
educational work on the reduction of
the social base of destruction, viola-
tion of human rights, corruption, etc.
The problem of determining the ways
of the spiritual unification of the Ukrai-
nian people is due, on the one hand, to
understanding the processes of state
formation, national politics, geopo-
litical strategies, and, on the other,
the adequacy of theological reflection
on the challenges of modern civiliza-
tion, on which the future mission of
Christianity in the world depends to a
large extent. It should be emphasized
that the idea of spiritual unity of the

Ukrainian people is in demand in so-
ciety, “since there is an objective need
for the self-knowledge of the people
themselves, their essence, and accord-
ingly, the substantiation of self-worth
and self-importance of their existence”
[5, p. 37]. However, the search for the
spiritual model of Ukraine’s develop-
ment and national idea is complicated
by the fact that the modern man is un-
duly burdened with political manipu-
lation, ideologization of culture in the
context of exclusively material values
of the development of mankind. The
global dominance of financial interests,
the so-called philosophy of success, the
total commercialization of being, on the
basis of which the social life is built, de-
stroys the most important thing — the
attraction of man to the sphere of spirit,
culture and religion.

We emphasize that from the stand-
point of Christianity, nourishing and
effective form, the national idea of the
spiritual development of Ukrainian
society acquires through the prism of
Christian values that form the spiritual
foundation of religious, moral, spiritual,
cultural, historical, national, political
and social life in the Ukrainian state,
and determine spiritual vectors of ori-
entation of a Christian. It should also
be noted that in the history of mankind
Ukraine was formed as a kind of Chris-
tian democratic republic.

Of course, Christian values are not
necessary to idealize the church’s sphere
of life, including the attitude of the peo-
ple towards the Church. But in general,
the Church, in the light of its own short-
comings, of weakness, of inertia, of a cer-
tain social passivity, tries to “reach” the
consciousness, the mind of the people,
calling on it to become a path of respon-
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sibility towards God, state creation,
understanding, forgiveness, democracy
and modernization. Consequently, not
only the rapid pace of destruction of
the principles of the rule of law, distor-
tion of the judicial system, restriction
of freedom of speech, contempt for hu-
man dignity, and above all the question
of the spiritual integrity, strength and
spiritual unity of the Ukrainian people
were and today are threatened factors
for the Ukrainian nation. It should be
noted that the psychology of the split,
the mythologization of history [6], the
Soviet mentality, the provincial, pea-
sant thoughts of some church hierarchs,
the politicization of church life, on the
basis of which politicians build their
election campaigns, restrict the most
important — the ability of the Church
of Christ to bear the joyous news of
the renewal of being in unity with Live
God, and also introduce the real power
of social and spiritual transformation of
all mankind.

In our opinion, it is Christianity that
occupies a special place in the concept
of the unification of the Ukrainian peo-
ple, which must be realized as a factor in
stabilizing the moral and ethical state
of the people and the state. The light
of the doctrine of Christ illuminates a
different form of human activity — poli-
tics, culture, economics, art, literature,
painting, journalism. The proposed
theological concept of the unity of the
Ukrainian people in principle and in
essence forms the methodological basis
of the unifying basis for the consolida-
tion of different denominations into
a united, harmonized social commu-
nity — the Ukrainian people [2; 9].
“Without prejudice to the national and
religious sentiments of other peoples,

the Ukrainian christological national
idea initiates the spiritual aspirations of
the mystical knowledge of Genesis; re-
spect for the human person, ethnic and
religious communities; the establish-
ment of peace-loving ties based on the
mutual understanding of peoples” [5,
p. 43]. The Christian idea of unity is
characterized by openness. Practically
all confessions of Ukraine can join it.
Moreover, it proceeds from the possi-
bility of its perception by other peoples
at any depth of penetration into the
essential basis of Christian doctrine.
One cannot but agree with the reflec-
tions of the many-year prisoner of the
Soviet camp system, the confessor of
the Ukrainian Greek Catholic Church,
Cardinal Josyf Slipyj (1892-1984):
“Lack of feeling and understanding of
unity in the basic issues of the life of
the Church and the people is our mis-
fortune, this is our original sin!” [7,
p. 49]. “Our common national flaws
are divisions and breakdowns, quar-
rels and strife. We gladly conquer and
rely on strangers to compete with each
other and to harm our native cause.
God would give us all the opportunity
to come to our senses from the moun-
tain to the floor and think about the
future of the goodness of Ukraine and
its Church in order to cast their ambi-
tions and selfish wishes and benefits,
and God and Ukraine were put forward
as the leading idea of our lives, thoughts
and deeds!” [7, p. 19].

We emphasize that the unity of
the people can really be built only on
the principles of unity, pluralism of
thought, freedom of speech, national ac-
cord, love, forgiveness, respect and tole-
rance — this is an indisputable truth. It
is the Orthodox Church of Ukraine that
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have to do their utmost to prevent the
Ukrainian people from confronting any
interethnic misunderstandings, provo-
cations, hostility, political manipula-
tion, and above all — military conflicts.

In our opinion, the experience of
parish life shows that only the orienta-
tion towards the own ways of develop-
ment, formation and establishment of
the Gospel can be effective and aimed
at the implementation of the universal
sacred mission of the Orthodox Church
of Ukraine. Therefore, in order to adapt
national models of catechism, enligh-
tenment, missionaries to the challenges
of the modern world, an important task
is the formation of a self-sufficient sys-
tem of church communities, which, de-
spite the unity with all the Orthodox
Churches of the world, despite the uni-
versal openness to all nations and peo-
ples, has been guided by its own history,
mentality, culture and theological tra-
dition. “Ukrainian theological thought
has always focused on the real problems
of man, his suffering, aspirations and in-
terests. The fate of a particular person
is more important than the question of
the borders of the empire, the geopoliti-
cal strategies of the future world. State
imperial interests are always secondary
in comparison with the questions of
Christian anthropology.

Human personality — the highest
value in the eyes of God. The life of
mankind — in the captivity of politi-
cal speculation, the totalitarian model
of the development of society destroys
the very man created in the image and
likeness of God. Conquest of the will of
a free person through party strife, state
contradictions, ideological contradic-
tions by informational manipulation
of some earthly external authority, na-

tional or imperial, must be regarded by
a Christian as a violation of God estab-
lished order. To live in love, harmony,
respect for one another convinces us
that this is the eternal, self-evident
truth of Christianity. To the modern
Orthodox Christian it is important to
destroy the ambitious imperial ideo-
logical and narrow-minded patterns of
perception of Orthodoxy” [8, p. 26].
Conclusions. Thus, there are all
prerequisites to state that state forma-
tion and the spiritual idea of Ukraine’s
development, which corresponds to
the history, culture and mentality of
the Ukrainian people, must be based
on a unchanging religious basis. [9,
p. 18]. Summarizing the above, it should
be noted that the struggle of spiritual
ideas is concentrated in the mind and
heart of each human [10, p. 126]. Chris-
tianity appeals to the heart, mind, con-
sciousness, conscience of every modern
person. In other words, today the Or-
thodox Church of Ukraine under the
direction of Metropolitan Epiphanius
(Dumenko) needs to make a lot of ef-
fort in order to re-emerge in the hearts
of contemporaries the light of the reli-
gious faith and to burn the fire of Chris-
tian hope. Only then it will be possible
to talk about qualitative transforma-
tions in politics, economy and genuine
modernization in the Ukrainian society.
It should be noted that while inves-
tigating the religious culture of a coun-
try, scholars and future civil servants
must remember the existence of many
regional and national variations of reli-
gious culture. By studying the church
history, psychology, culture and men-
tality of the Ukrainian people, assess-
ing the geopolitical position of Ukraine,
taking into account the real aspirations

195




of church parishes to their own cultural

and

social identity, the issue of updat-

ing the peculiarities and uniqueness of
the religions of Ukraine becomes more

and
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