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UNDERSTANDING THE CREATIVITY AND USE
OF GILBERT DURAND’S METHODOLOGY
IN SCIENTIFIC RESEARCH OF SCIENTISTS

OF POST-COMMUNIST COUNTRIES

Abstract. The article analyzes the understanding of G. Durand’s work in
scientific research of scientists of post-communist countries, primarily from the
point of view of its creativity for understanding the processes of post-communist
transformation. In particular, attention is focused on the ontological status of
G. Durand’s ‘anthropological trajectory’, which implies positioning between sub-
ject and object, central and peripheral, rational and emotional, internal and ex-
ternal, and so on. This, according to the article authors” opinion, makes it possible
for scientists of post-communist countries to use the concept of ‘trajectory’ to
characterize the transition period between two states of development of society.
Psychological features of consciousness are also called significant, which are also
used to characterize transformational states of societies.

Identification, systematization and analysis of the works of scientists of post-
communist countries, in which G. Durand’s work is characterized or his ideas and
scientific methodology are used, allowed us to conclude that there is a difference
in approaches and emphasis on certain parts of Durand’s work. This is due to the
political, social and cultural characteristics of individual countries and the need
to consider and characterize the problems of our time. The best practices of par-
ticipants of the Ukrainian School of Archetypes, M. Karwowska and S. Jasinow-
icz (Poland), A. Duhin (Russia) are highlighted and the notable role of Durand’s
student M. Maffesoli (France) is noted. However, in the vast majority of post-
communist countries, G. Durand’s work is still little known, and his ideas are
used primarily by psychologists and mythologists. Common in post-communist
countries is the desire to comprehend the ideas of G. Durand and use them to ex-
plain the changing present, which leads to interest in Durand’s work sociologists,
political scientists and scientists of public administration. Attempts to use the
methodology of G. Durand to understand civilizational processes are also noted,
in particular, to justify the peculiarities of Russian civilization to contrast it with
Western ones or criticize such approaches.

The analysis convincingly demonstrates the expediency of wider application
of Durand’s methodological approaches to understanding the managerial, social
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and other problems of transit, as well as for the development of psychology, my-
thology and literary criticism, which leads to increased translation and publica-
tion of G. Durand’s works.

Keywords: Gilbert Durand, works, methodology, archetypes, post-commu-
nist countries.

OCMUCJIEHHSI TBOPUOCTI TA BUKOPUCTAHHS
METO/IOJIOTIi JKIJIbBEPA JIIOPAHA
Y HAVKOBUX JOCJIKEHHSIX
YYEHUX MOCTKOMYHICTUYHUX KPATH

Amnorauis. [IpoananizoBano ocmucsenns Tsopyocti sK. /[fopana y HayKoBuX
JOCJIJIPKEHHSIX BUCHUX ITOCTKOMYHICTUYHMX KpaiH, HacaMIlepe/l, 3 TOUKU 30py ii
KPEaTUBHOCTI JIJIsT YCBiIOMJIEHHS TTPOTIECiB MOCTKOMYHICTUYHOI TpaHcgopmartii.
30KpeMa, aKIeHTYETbCS yBara Ha OHTOJIOTIYHOMY CTaTyci “aHTPOINOJIOTiYHOTO
tpaekra” JK. /liopana, 1o Mae Ha yBasi Mo3UI[iOHYBaHHS MiK Cy0'€KTOM i 06’€K-
TOM, IIEHTPAJIBHUM i TiepudepiiiHuM, parlioHaTbHUM Ta EMOIIHHUM, BHYTPIllIHIM
i soBHinHiM To10. CaMe 11e HaJla€ MOKJINBOCTI HAYKOBIISIM TOCTKOMYHiCTHYHUX
KpaiH BUKOPUCTOBYBATU KOHIENT “TpaekTa” JJIsl XapaKTePUCTUKH T1epexXi[HOTOo
nepiogy Mixk /[BoMa cTaHaMHU PO3BUTKY cycHijibcTBa. CyTTEBUMM 3a3HAYEHO I
HICUXOJIOTIYHI 0COOJIMBOCTI CBIZIOMOCTI, SIKi 3aCTOCOBYIOTBCS i JIJIsT XapaKTePUCTH -
KU TpaHchOpMaIliiTHUX CTaHiB CYCITiJIbCTB.

BusiBnenns, cuctemaTusanis Ta aHasli3 1pallb HayKOBIIiB TOCTKOMYHiCTUYHUX
KpaiH, B SIKUX XapaKTepu3yeThcs TBopUicTh 7K. /[lopana 4y BUKOPUCTOBYIOTbCS
fioro izfei i HayKoBa MeTO0JIOTid, T03BOJUIN JIiMNTH BUCHOBKY PO Pi3HUINIO Y
IiJIX0/lax Ta aklEeHTYBaHHi yBaru Ha IeBHUX yacTUHaX TBopyocti [lopana. Ile
3YMOBJIIOETHCST MOJITUYHUMM, COIIATbHUME Ta KYJbTYPHUMHU OCOOJUBOCTSIMU
OKpEeMUX Kpait i HeoOXiIHICTIO BpaXOBYBaTH i XapaKTepu3yBaTH MPoOJIeMHU Cho-
rojieHHs. Buzineno narpaioBants y4aCHUKIB Y KPaiHCbKOI KON apXETUILIKY,
M. Kapsoscokoi Ta C. Acunosuua (Ilospma), O. [yrina (Pocist) Ta BigzHaueno
nomitHy poJib yuns /liopana M. Maddeconi (Opantist). Brim, y nepeBaxniii
GiJIBIIOCTI TIOCTKOMYHICTUYHUX KpaiH TBopuicTh JK. /[ropaHa [oci 3a1MimaeTbest
MaJIOBiJIOMOIO, a IOT0 i/1ei BUKOPUCTOBYIOThCS, HacaMIlepe/l, [ICUX0JI0TaMU Ta Mi-
osnasigmu. CriiibHUM Y TOCTKOMYHICTUYHUX KpaiHaX € IparHeHHs OCMUCIIN-
T inei K. [liopana Ta BukopucraTy iX 711 MOSCHEHHS] MiHJIMBOTO CbOTOJIEHHS,
10 i1 TPU3BOJIUTD /10 3alliKaBJIeHHS TBOPUicTIO /[1opaHa coIioJoriB, OJIiTONIOTIB
Ta TPEJACTaBHUKIB HAyKU [IeP;KaBHOTO YIIpaBJiHHA. 3a3HayeHO TaKOX i CIIpo-
6u Bukopucratu MeromoJoriio JK. /[fopana st yeBiJOMIIEHHS IIMBiTi3aIliiHIX
IPOIIECiB, 30KpeMa, 00IPYHTYBaHHs 0COOJIMBOCTEN POCIiChKOT IMBiIisalii st ii
MPOTUCTABJIEHHA 3aXi/Hill, YU KPUTUKU TaKUX ITi1XO/IiB.

[IpoBenennii anasis mepeKOHINBO CBiIUUTD PO AOLIIbHICTb HIUPUIOTO 3aCTO-
CyBaHHSI METOJO0JIOTYHMX NiaxoAiB [lopana asist ocMuUCIeHHST yIPaBJIiHCbKUX,
COTliaTbHUX Ta IHITKMX TIPOOJIEM TPAH3UTY, & TAKOXK JIJIsT PO3BUTKY TICUXOJIOTIT, Mi-
(bo3HaBCTBA Ta JiTEPATYPHOI KPUTHKH, 1110 OOYMOBJIIOE aKTUBI3AIIII0 MTEPEKTAILY
ta Buganus TBopis JK. [liopana.
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Kmouosi cxosa: Kinbbep /liopaH, TBOpYiCTb, METOAOJIOTIS, apXeTHIIiKa,
IIOCTKOMYHICTUYHI KpaiHu.

OCMBICJIEHUE TBOPYECTBA 1N UCIIOJIb3OBAHUE
METOA0JIOI'NU KNJIbBEPA JTIOPAHA
B HAYYHbIX NCCJIEAOBAHUAX
YYEHBIX IIOCTKOMMYHUCTNYECKHUX CTPAH

Annoranus. OcymiectBiieH aHanus ocMbicieHusi TBopuectBa K. /lropana
B HAYYHBIX MCCJIEOBAHUIX YYEHBIX IMOCTKOMMYHHCTUYECKUX CTPaH, IMpesKie
BCETO, C TOUKHM 3PEHMs ee KPeaTUBHOCTU JIJIsl OCO3HAHUS MPOIECCOB MOCTKOM-
MYHUCTUYECKOI Tpanchopmanuu. B yacTHOCTH, aKIleHTUPYyeTCs BHUMaHUE Ha
OHTOJIOTMYECKOM cTaryce “aHTporoJsornueckoro tpaekta” K. /[iopaHa, 4To 110-
JipazyMeBaeT MO3UIMOHNPOBAHNE MEKILY CYyOBEKTOM U 00BEKTOM, IEHTPATHHBIM
u nepu@epuitHbIM, PAIIMOHATIBHBIM ¥ 9MOIIMOHATbHBIM, BHYTPEHHUM U BHELITHUM
T. 1. VIMEHHO 3T0, 10 MHEHUIO aBTOPOB CTaThH, IA€T BO3MOKHOCTH YYEHBIM ITOCT-
KOMMYHUCTUYECKUX CTPAH UCIOJIb30BaTh KOHIENT “TpaekTa” JJis XapaKTepu-
CTUKHU MEPEXOAHOTO TEPUO/IA MEKIY JBYMsI COCTOSTHUSIMU PA3BUTHS 00TIECTBA.
CyliiecTBEHHBIMU Ha3BaHbI U TICUXOJOTHYECKIE OCOOEHHOCTH CO3HAHMUS, KOTO-
pble TIPUMEHSTIOTCS U [IJIs1 XapaKTEePUCTUKKM TPAaHC(HOPMAIMOHHBIX COCTOSHUI
0011IeCTB.

BoisiBienue, cucremMaTusanns ¥ aHaiu3 paboT ydYeHBIX TTOCTKOMMYHUCTHU-
YeCKHUX CTPaH, B KOTOPBIX XapakTepuaupyetcs TBopyectBo K. /liopana nam mc-
MOJIb3YIOTCSI €T0 W/IeN W HAY4YHAsh MEeTOOJIOTHS, TTO3BOJIMJIN C/IeJIaTh BBIBOJ O
pasHuIle B MOJXO/aX U aKIEHTHPOBAHUM BHUMAHUS HA ONPEIEJEHHBIX YaCTSX
TBOpuecTBa [[fopata. ITO 00YCIOBIEHO TOMUTHIECKUMHU, COIIUATLHBIMU U KYJTb-
TYPHBIME OCOOEHHOCTSIMU OT/IEJBHBIX CTPAH U HEOOXOAUMOCTBIO YUMTBHIBATD U
XapaKTepr30BaTh MpoOIeMbl COBPEMEHHOCTHU. BhiieieHo HapabOTKK y4aCTHIUKOB
Ykpannckoii mkosbl apxetuniuku, M. KapBosckoit u C. Acunosuua (Ilombira),
A. lyruna (Poccust), ormeueHo 3amMeTHYT0 posib yueHuka /[ropana M. Madbdeconn
(Dpantus). Bripoyem, B 6OJIBIIMHCTBE TOCTKOMMYHUCTHYECKUX CTPAH TBOPYECT-
B0 /K. /lfopana /10 cux 1op ocTaeTcss MaJOM3BECTHBIM, a €T0 UJeU UCTIOIb3YIOTCS,
pesk/ie Beero, neuxosoramu 1 Mudosemamur. OOIMM B TOCTKOMMYHUCTHIECKIX
CTpaHax sBJsieTCs cTpeMyeHne ocMbicanThb uiaen JK. J[jopana u ucrosb30BaTh NxX
11 OOBSICHEHUST M3MEHSIIOIIETOCS] HACTOSIIIETO, YTO U MPUBONUT K 3aUHTEPECO-
BAaHHOCTH TBOpYECTBOM /[fopaHa COIMOJIOTOB, MOJUTOJIOTOB U TIPE/ICTaBUTEIEH
HAYKM TOCY/JapCTBEHHOTO ypapJeHusi. OTMeYeHO TaKkKe MOTIBITKN UCI0Ib30BaTh
metozmosioruio JK. /[lopana i1t oco3HaHus IMBUJIM3AIIMOHHBIX ITPOIECCOB, B 4aCT-
HOCTH, 0G0CHOBAHUST OCOOEHHOCTEH POCCUIICKON IIUBUIM3AINH TSI €€ TPOTUBO-
MOCTABJIEHUE 3AMA/IHOM, UJIN KPUTUKH TaKUX TOAXOIOB.

[TpoBeseHHBIN aHAMN3 yOEAUTENHHO CBHUIETEIBCTBYET O 11€J1€CO00PA3HOCTH
IIMPOKOTO MPUMEHEHHST METOI0OJIOTMYEeCKHX 1T0/1X0/10B J{fopaHa /1711 OCMBICTIEHUS
YIPaBJIE€HYECKUX, COIUATBHBIX U IPYTHUX TPOOJIEM TPAH3UTA, a TAKIKe JIJIsl Pa3BH-
THSI TICUXOJIOTUH, MU(DOBEEHNS U JIATEPATYPHOI KPUTHUKH, 4TO 0OYCIOBINBAET
AKTHUBM3AIMIO TlepeBoia 1 n3nanus npoussenenuii K. /{opana.
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Kmouessie caosa: JKuinbep /[iopaH, TBOPYECTBO, METOIOJIOIH, aPXETUITNKA,

IMOCTKOMMYHUCTUYECKNE CTPAHBI.

Problem statement. The Manifesto
of the Ukrainian School of Archetypes
notes the transitional nature of our era:
from inverted modern and postmodern
development to the metamodern phase
of the spirit and, concerning one of the
French luminaries of Gilbert Durand’s
archetypes, characterizes alternative
ways of human development, defined
‘to offer new ideas and concepts to solve
problems of public administration and
to show on what archetypes these deci-
sions are based’ [1].

In modern science, the direction of
scientific research proposed by G. Du-
rand and his followers is dynamically
developing, which went down in the
history of humanistics under the New
Anthropology name. It seems expedient
to trace the comprehension of Durand’s
work in post-communist countries,
considering, from our point of view, the
expediency of using his work in the pro-
cess of post-communist transformation.
Preliminary analysis shows the differ-
ence in approaches and emphasis on
certain parts of Durand’s work, given
the political and social needs of today,
which is especially noticeable in Russia
and is associated with the emphasis on
its civilizational features.

Given that post-communist tran-
sit is a transition from socialism to de-
mocracy and a market economy, first of
all, it is worth understanding the term
‘anthropological trajectory’ introduced
by G. Durand (from the Latin, tras —
‘through’, ‘between’, and jacere —
‘throw”), ‘throw’, i.e. ‘thrown between’).
The anthropological trajectory is the

granting of an independent ontological
status to what is between subject and
object, central and peripheral, rational
and emotional, internal and external,
nature and culture, past and future, etc.
It seems to us that this term can also be
used to characterize post-communist
transformation as a transition period
between two states of society, the pre-
vious and the desired. Therefore, we get
an additional important tool to identify
the features and general features of this
process. Psychological characteristics
of consciousness, which are already
used to determine the state of societies,
are also significant.

The study of these issues in Ukraine,
Poland and Russia was carried out by
us in the following areas: publication
of G. Durand’s works; appeal to G.
Durand’s work; and using the ideas of
G. Durand to substantiate approaches
to the analysis of transformation pro-
cesses. A review of the internet resourc-
es of European post-communist coun-
tries showed that in the vast majority of
them, G. Durand’s work is little known,
and his ideas are not used, which can be
explained by several factors, the main
ones of which seem to us to be the com-
plexity of the issue, language problems
and the lack of translations of the scien-
tist’s works.

Analysis of recent researches and
published papers. The analysis of sci-
entific publications of scientists of post-
communist countries, which highlight
G. Durand’s work and use his proposed
research methodology, shows a gradual
increase in the number of such works
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in psychology, culturology, mythology,
philology, social sciences and public
administration. However, the generali-
zation of these studies has not yet been
conducted.

The purpose of the article is to
identify, generalize and systematize the
information about the use of ideas and
methodology of G. Durand in scientific
research of scientists of post-communist
countries.

Presentation of the main material.
The study confirmed the hypothesis
that G. Durand’s work in post-commu-
nist countries is gradually becoming
a general scientific asset. In Ukraine,
the appeal to the theoretical heritage of
G. Durand is carried out in two direc-
tions. The first of them was started in
2009 and is connected with the deve-
lopment of the school of mythology, the
research of which involves the relevant
cultural phenomena concerning the la-
test scientific interpretations of the
myth by famous foreign scientists. The
explorations of philologist H. Dranen-
ko are among such studies. She con-
siders the problem of connecting the
mythocritical concept of reading a work
of art with receptive aesthetics and re-
ceptive history, based on G. Durand’s
work and using his proposed termino-
logy [2].

Symbol and myth in the theoreti-
cal thought of G. Durand are revealed
in the article of the same name by
H. Dranenko in 2009 based on the
analysis of the monograph ‘Mytho-
logical Images and Faces of the Work:
From Mythocriticism to Mythanalysis’
in the following areas: the content of
the concept of ‘symbol’, archetypal im-
ages, genetic and mythological dimen-
sions of the symbol problem, the con-

cept of myth, and so on. It is noted that
‘G. Durand, like K. Levi-Strauss, con-
siders myth as a metalanguage. Accord-
ing to the French anthropologist, the
myth is a unique discourse, a narrative
of the origin, where a fundamental an-
tagonistic tension arises, which leads to
the development of meanings’ [3, p. 53].

H. Dranenko devotes her next ar-
ticle directly to the study of the con-
cept of ‘mythological background’ in
the Durand’s anthropological theory
of the imaginary. The author tries to
comprehend the meaning of the con-
cept introduced for scientific use in the
work ‘Mythological Background of the
Parma Monastery: To the Issue of the
Aesthetics of the Novel’ (1961), and to
give an example of its methodological
use for the hermeneutic reading of lit-
erary texts. H. Dranenko also analyzes
the interpretation of other concepts of
the scientific toolkit of the French sci-
entist (schemes, constellations of imag-
es, symbol, archetype, myth, structure,
anthropological trajectory, and mode
of the Imaginary). It is noted that the
main provisions of Durand’s theoretical
concept presented in the work ‘Anthro-
pological Structures of the Imaginary’
embody its main purpose: to ‘rehabili-
tate the subjective’ and justify the on-
tological significance of imagination.
According to H. Dranenko, the French
anthropologist seeks to prove the pros-
pects of studying the world with the
help of concepts created by imagination
(‘images’ from the French. image), in
other words, concepts that do not coin-
cide with what is generally considered
objective reality [4].

H. Dranenko’s articles are quite ac-
tively cited in scientific works on phi-
lology, and the name of G. Durand is
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indicated along with other well-known
representatives of the French school
of mythology (E. Durkheim, L. Levy-
Bruhl, K. Levi-Strauss, R. Barthes,
J. Burgos, P. Ricoeur, W.-L. Tremblay)
[5, p. 172]. L. Bondarchuk connects
Durand’s prominent place among
French mythologists, first of all, with
the publication of the monograph ‘An-
thropological Structures of the Imagi-
nary’ in 1960 and the introduction of
the concept of ‘imaginary’ as the basis
of mental life, a component of fantastic
space that cannot be avoided in real life.
The author notes that from the middle
of the twentieth century the interest in
mythological criticism and mythopoet-
ic interpretation is renewed, which con-
firms the opinion of G. Durand that the
rational, whatever it may be, is devel-
oped in the imaginary, manifesting it-
self in various forms in art. G. Durand is
mentioned in the article as the founder
of the Center for the Study of the Imag-
inary, established in 1996, and, accord-
ingly, as a representative of the third di-
rection of French mythocriticism. The
universalism and applied significance
of French concepts, in particular, the
opposition of Day/Night Mode by Du-
rand, is also noted [6].

The popularization of G. Durand’s
ideas in our country was actively pro-
moted by the formation of the Ukraini-
an School of Archetypes and the growth
of attention to psychological problems
in public administration. During the
existence of the school, its participants
have published more than 450 scien-
tific articles in domestic periodicals,
prepared monographs, and defended
a number of PhD theses and doctoral
theses. It was within this School that
Ukrainian-language translations of the

works of iconic followers of K. Jung and
G. Durand, in particular, M. Maffesoli,
were initiated [7]. A Ukrainian trans-
lation of G. Durand’s Anthropological
Structures of the Imaginary thesis is
being prepared [8, p. 290]. Cooperation
with French scientists is also essential.
In particular, in Ukraine, the active
role of Honorary Professor of the Sor-
bonne Michel Maffesoli is noticeable in
explaining his vision of the problems of
the postmodern era: the phenomenon of
global mass, the transformation of poli-
tics and the political sphere, the area of
everyday life and the transformation of
the sacred, festive into everyday life, the
phenomena of submission and violence,
the phenomena of nomadism and the
new nature of identity in the modern
world [9], as well as in spreading the
heritage of G. Durand.

In particular, it should be noted the
participation of M. Maffesoli in the ac-
tivities of the Ukrainian School of Ar-
chetypes (USArch) and membership
in the editorial boards of professional
collections: ‘Public Government’ and
‘Ukrainian Society’. According to the
Scientific Secretary of USArch A. Sush-
yi, acquaintance with G. Durand’s work
took place in 2016, and the lectures
delivered in 2017-2018 by Professor
M. Maffesoli in Kyiv the Neotraibalism
and Modern Decentralization Policy
lecture and Transformation of the Po-
litical into the Ethical lecture formed a
reliable perspective for new ideas [10,
p. 351].

Both Ukrainian (L. Serdechna,
L. Ponomarenko) and Russian scientists
(V. Mykhailov) turned to G. Durand’s
work in their publications in the Pub-
lic Administration professional journal,
whose articles were based on Russian
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translations of Durand’s works and the
characteristics of his work in Russian
A. Duhin’s work.

L. Serdechna’s article reflects the
points of Durand’s theory of the imagi-
nary ‘imaginer’ and attempts to describe
it to understand the processes taking
place in ‘transitional’ Ukrainian society,
and the context of practical application
to certain sociological structures as the-
oretical foundations of public adminis-
tration [11]. L. Ponomarenko notes the
prominent place of G. Durand among
the students of K.G. Jung, applying his
theoretical developments in the field
of imagination and myths to study the
archetypal nature of the national sym-
bol [12].

In V. Mykhailov’s publications, the
propositions of G. Durand’s works is
used to form the author’s position and
develop tools of social management, to
determine the role of elites and ideas of
modern philosophy for public admin-
istration, etc. The scientist emphasizes
that acquaintance with the ‘sociology
of imagination’ of G. Durand prompted
him to develop a new, based on his ide-
as, philosophy and theory of manage-
ment [13; 14].

Thus, today in Ukraine scientists de-
clare and realize the desire to evaluate
and explain modernity using the results
of G. Durand’s work.

The work of the French scientist is
better known in the Republic of Po-
land, which, in particular, was facili-
tated by the publication in 1986 of the
translation of his book ‘Imagination of
the Symbolic’ (1964), which became a
kind of brief introduction to the essence
and ways of functioning of symbols in
culture. It is in this area that we find
most references to G. Durand’s work

or the use of fragments of his works in
Poland.

Already with the beginning of the
post-communist transformation in Po-
land, attention to symbolism increased,
which was accompanied by the emer-
gence of scientific institutions based
on interests. Thus, on the initiative of
B. Sosen in 1995 a Department for the
Study of Symbolic Imagination was es-
tablished at the Institute of Romance
Philology of the Jagiellonian Univer-
sity (Krakow), whose scientists used
Durandian methodology; in 2004, a
scientific circle of mythocritics started
working at the Institute of Polish Phi-
lology of the University of Lodz, etc.

The first known Polish study of
G. Durand’s views, which concerned
culture, was published in 1999 in Kra-
kow in the Scientific Publishing House
of the Pedagogical Academy named af-
ter the Commission on Public Educa-
tion [15]. A monograph by S. Jasinow-
icz, devoted to highlighting the views of
R. Barthes and G. Durand on the plu-
ralism of culture. The first part of the
study presents the intellectual profiles
of Barthes and Durand in the chrono-
logical context of the formation of their
concepts, noted their common interest
in the phenomenon of meaning as a link
between the cultural sphere, the human
subject and the real world. The second
part of the work is devoted to the con-
sideration of some aspects of modern
literature against the background of the
methods of its criticism presented by
Barthes and Durand, and, in particular,
to the study of the relationships that
may exist between critical methods and
the ‘cultural moment’ of Western civili-
zation in which these methods are used.
The bibliography of R. Barthes’s works
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and G. Durand’s works, as well as the
works of other authors devoted to their
activities, placed in the publication is
important for studying the theoretical
basis on these issues.

The publication of G. Durand’s col-
lection of works with a bibliography of
his works in 2002, which gave an im-
petus to the development of relevant
research and is often cited by Polish
authors [16], was a significant contri-
bution to the development of Durand
studies in Poland.

Mastering of the methodology of
G. Durand became important for the
scientific community. In this context,
a number of publications by Professor
Marzena Karwowska, who has repeat-
edly completed research internships at
foreign universities and centers, includ-
ingin Grenoble and Paris, deserve atten-
tion. In particular, the following books
were published under her pen: a book
with an analysis of Bolestaw Le$mian’s
ideas (2008) [17]; an article devoted to
the analysis of the archetypes of day and
night on the example of B. Le$mian’s
work (2017) [18] and an article on the
analysis of the work of this Polish poet,
which can be called a model of Duran-
dian research methodology (2014). The
analysis of B. Le$mian’s plays in this ar-
ticle was methodologically based on the
anthropological theory of G. Durand,
and the symbolic meaning hidden in the
poet’s texts was analyzed from the point
of view of mythocritical interpretation
[19].

In 2015, the Publishing House
of the University of Lodz published
M. Karwowska’s monograph ‘Anthro-
pology of Creative Imagination in Lit-
erary Research. Imaginary World of
Bruno Schultz. In it, in addition to

the brilliant use of the methodology of
G. Durand, the presentation of the
theory of anthropological structures of
the imaginary, concepts and relevant
areas of research, the characteristics of
the Polish school of ‘postdurandism’ are
important [20, p. 77-82].

M. Karwowska also refers to G. Du-
rand’s work in the publications of the
following years. Thus, in the collective
monograph of 2016 ‘Constant Presence
of Myth in Literature and Culture’,
the article ‘Myth in Modern Literary
Research’ [21, p. 712—22] is in the fore-
front, in which G. Durand is called the
initiator of modern research on myth in
Europe. The author analyzed the works
of Polish authors on mythology, in par-
ticular the works of novelists B. Sosen,
S. Jasionowicz, K. Falitska, M. Klik;
theorist of literature J. Stosarska; Polo-
nists W. Sturtz and M. Dybizbanowski,
gave grounds to conclude that Duran-
dian methodology and post-Durandian
hermeneutics are widely used in Poland.
In M. Karwowska’s monograph of 2020
[22], a significant part of the study on
the anthropology of literature is based
on the use of G. Durand’s methodology
(theory of anthropological structures of
imaginary and the concept of cultural
pluralism) and is also devoted to char-
acterizing his work and revealing its in-
fluence on Polish culture.

The series of publications ‘Imagi-
narium’ (published in 2016 [23] and in
2017 [24]), united by Editor S. Jasiono-
wicz by a theme ‘New Man’ and avail-
able to researchers on the website of the
Polish Theological Society, is rather in-
teresting. The task of the Imaginarium
series is to provide a comprehensive
description of the motives and prob-
lems of Western culture. The authors of
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the study, by comparing modern criti-
cal idioms, try to understand what it
means to be human and seek to revive
the discussion about concepts and vi-
sions of transformation or reinterpreta-
tion of human history. It is worth not-
ing the publication of M. Karwowska
‘Vision of a New Man in the Works of
Miron Biatoszewski’ [24, p. 241-251]
among the chapters of the book of 2017,
as a significant part of it is based on the
use of creative heritage and methodol-
ogy of G. Durand. In particular, the
article adopts the Durand’s concept of
the symbol as a mythical figure (figure
mythique), expressed at the level of the
language of the archetypal image (image
archétype). In addition to G. Durand’s
work, the publications of his followers
were also used.

From the point of view of genera-
lizing the experience of using Durand’s
work, it is worth paying attention to
M. Lubelska-Renuf's article ‘The Struc-
ture of the Imaginary Czestaw Mitosz
and Gilbert Durand’, which analyzes
the theory of the imaginary and the
practice of its implementation. The ar-
ticle argues the Polish poet and novel-
ist Cz. Mitosz’s works, in which images
‘form real magnetic fields that gravitate
around a number of central poetic sym-
bols’, can be perceived as a practical im-
plementation of Durand’s theory [25].

In Russia, the heritage of G. Du-
rand is used in several areas, primarily
in sociology, psychology and philology.
The lectures of F. Walter, head of the
Grenoble Center for Imaginary Studies,
given in 2005 at Moscow State Univer-
sity and the Russian State University
for the Humanities, and the published
article based on them, were a certain
impetus for disseminating information
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about the school of mythology and, in
particular, G. Durand. The detailed
preface of the translator Yu. Pukh-
lii provided brief information about
G. Durand and his main works and
noted that ‘there is still no complete
and systematic idea of the origin, de-
velopment and current ‘sprouts’ of the
French mythological tradition’ in Rus-
sia [26].

It is worth noting the research of
sociologist O. Duhin, who in 2010 pub-
lished the monograph ‘Logos and My-
thos: Sociology of Depths’ [27] and
the manual ‘Sociology of Imagination.
Introduction to Structural Sociology’
[28], and in 2011 he defended his doc-
toral thesis ‘Transformation of the So-
cial Structure of Society in the Context
of the Sociology of Imagination’ [29].
Among the objectives of the study iden-
tified by the author, we should high-
light those related to the discovery of
the possibilities of ‘sociology of imagi-
nation’ for the study of archaic and tra-
ditional societies, as well as modern and
postmodern eras. It is also important for
the scientist to show the possibilities of
the ‘sociology of imagination’ in study-
ing the specifics of the transformation of
the social structure of Russian society.

In the following years, a number of
monographs by O. Duhin were pub-
lished (‘In Search of the Dark Logos’
(2013); ‘Noomakhia. Wars of the Mind.
Three Logos: Apollo, Dionysus, Cybele’
(2014); and others), which are based
on G. Durand’s work and are actively
used in scientific research by Russian
scientists. The activities of the Centre
for Conservative Studies sociological
school, founded in 2008 on the initia-
tive of Professor A. Duhin and Dean of
the Faculty of Sociology of M. V. Lo-




monosov Moscow State University
V. Dobrenkov, and the Laboratory for
Imagination Research founded in 2011,
are also notable [30; 31]. Popular expla-
nations of the essence of G. Durand's
work are also important, an example of
which is a video film created based on
Dubhin’s texts [32].

It should be noted the statement of
O. Duhin that G. Durand is based in
his typology on the achievements of
the Russian School of Physiology, in
particular, on V. M. Bekhtieriev’s work
and 0O.0. Ukhtomskyi’'s work. The
same idea is found in the works of mod-
ern Russian psychologists, for example,
V. Slabinskii, who suggests integrating
Durand's research into the theory of re-
lations of V. Miasyshchev, considering
that the two modes and three groups of
myths identified by Durand in imagi-
naire are realized in the cluster of per-
sonality relations proposed by Myasish-
chev [33].

O. Duhin’s scientific work has a
significant resonance in Russia and is
highly valued. In particular, 1. Polto-
raki notes that Europe in the person of
G. Durand began to overcome dualism
(the basic paradigm of the diurnal re-
gime of Modernism), but later slipped
into postmodern nihilism. O. Dubhin,
however, picked up the fallen flag, and
now almost in a single person devel-
ops the ‘sociology of imagination’ [34].
This is emphasized by S. Semenov, who
writes: ‘Duhin, following Durand, con-
siders death and time as negative cat-
egories’ [35].

Noting the significant role of
A. Duhin’s research in popularizing
G. Durand’s ideas and works, as well as
M. Maffesoli’s works not only in Rus-
sia but also in other post-communist

countries, at the same time, it is worth
noting the reactivity of many of his
geopolitical theses based on archetyp-
ics, especially those concerning Poland
and Ukraine, which has repeatedly been
the subject of criticism of Polish scien-
tists (M. Bata, M. Broda, P. Ebengard,
J. Ignaszczak, A. Krasowski, K. Surowiec
and others).

It is also worth mentioning other
Russian authors who are actively work-
ing on the provisions of the school of ar-
chetypes and, in particular, the ideas of
G. Durand, based on O. Duhin’s work.
Thus, V. Mykhailov, already men-
tioned by us, comprehends the theory of
management in the style of ‘nocturne’
as a new philosophy of management,
popularizing it in the Ukrainian profes-
sional publication [14]. In other publi-
cations by this author, known to us, the
myth is considered as a tool or matrix
of government, religious tradition and
SO on.

A more independent position is
taken by V. Lebedko, who in his lec-
tures in 2010 analyzed the views of
G. Durand in terms of understanding
the femininity of the soul, emphasiz-
ing that the imaginer is a strategy of
anthropological trajectory in the face
of death. The author notes that Jung’s
student and friend G. Durand ‘gathered
all the streams of the then Eranos in one
stream and created the so-called deep
sociology or sociology of imagination.
And this is something that has not yet
taken its place in science, because it,
in fact, puts all modern science upside
down’ [36].

Analytical psychologist, Jungian
psychotherapist L. Surin in a number of
articles examines K. G. Jung’s work and
his followers, focusing, in particular, on
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the analysis of the intellectual commu-
nity of Eranos. It is important to note
the author’s opinion that ‘archetypal
psychology begins with K. G. Jung,
A. Corben and G. Durand’ [37], and cit-
ing the Durandian characteristics of the
Eranos Society.

Several versions of the translation of
G. Durand‘s works into Russian should
be noted; in particular, a translation of
G. Durand’s Anthropological Struc-
tures of the Imaginary that is available
via electronic access [38]. Publication
of translated works and the populariza-
tion of Durand’s ideas by O. Duhin con-
tribute to their wider use, in particular,
in fiction (E. Zaslavskaya and others).
However, researchers noted the com-
plexity and duration of work on trans-
lations.

It is worth noting the attempts to
use G. Durand’s work in political inter-
ests to justify a certain position, which
is observed in both Ukraine and Russia.
Thus, political scientist V. Hulevych in
a 2009 article warned Ukraine against
the ‘diurnal’ USA, pointing out that
Ukraine and Russia are ‘nocturne’
countries: ‘Hence the subconscious
comparison of Russia and Ukraine as
‘the older and the younger sisters’. It is
known that the older sisters replace the
parents, in whom the younger ones seek
solace and security’ [39]. In 2014, this
author moved from Ukraine to Russia,
declaring the struggle against Ukrai-
nian nationalism. In the publication
with the eloquent title ‘Ukraine and
Russia-Mother’ (dated 30.08.2014),
V. Hulevych resorts to ethnopsycho-
logical analysis concerning G. Durand
and claims that ‘Russia for Ukrainians
is not an enemy, but a mother’ [40].
This view seems politicized.
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Conclusions and prospects for fur-
ther researches. The conducted re-
search shows that only in recent years
G. Durand’s work has become the sub-
ject of understanding by scientists of
post-communist countries, which is
largely explained by the lack of widely
available publications of works in the
original language, the lack of transla-
tions and the complexity of the prob-
lem.

In Ukraine, the School of Arche-
types (E. Afonin and others), consider-
ing the approaches of G. Durand, made
the first publications on philology and
public administration and is prepar-
ing a translation of his works, which
will contribute to their comprehensive
study. In Poland, G. Durand’s work is
used from a methodological point of
view, mainly for the study of literary
processes. Contacts with French fol-
lowers of G. Durand are noticeable. In
Russia, using elements of G. Durand’s
work, a theory is built that justifies
the features of Russian civilization,
contrasting it with the Western one.
What is common in post-communist
countries is the desire to comprehend
the ideas of G. Durand and use them to
explain the present.

The analysis of practice shows the
need to translate and publish G. Du-
rand’s work, which will facilitate the
use of his ideas in post-communist
countries. It is advisable to use its
methodological approaches to analyze
the essence of post-communist trans-
formations, understand managerial, so-
cial and other transit problems, as well
as to develop mythological studies and
literary criticism. The popularization of
G. Durand’s work in the scientific com-
munity also seems useful.
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