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The article is devoted to problematic issue of the philo-
sophy of law’s new trend in form of narrative jurisprudence.
The essence of this direction is to represent the law as a way
of exchanging information in interpersonal communication
philosophy. Author’s input position is that: (1) the global
relations are accompanied by a significant acceleration of
the political process and promoting of its narrative; (2) the
narrative — the term of postmodernism, the feelings of the
sub-activity; (3) narrative — the links of installations of the
supernatural and the unsaturated; (4) narrative — the term
of postmodernism, filled with subjectivity; narrative — the
connection of the human conscious with the unconscious;
(%) narratives need to be explored in P. Ricoeur’s paradigm
of the nature of political knowledge and the norm of regu-
lation of relations in the procedure of causal duty; (6) there
are various forces and superpower that “play” in the “big
politics” in the world, or more precisely guide the process of
international and local life in line with their interests un-
der the different Utopians’ banners (habitués and strata-
gems); (7) when elite do not take into account the laws of
social life, i.e., do not feel the existence of the gap between
the desirable and the possible in term of law appeared to be
Utopia as critics or dreams and then there is an opportunity
in the course of communication within the narrative about
the law to impose an ideological choice.

“We must not then add wings, but rather lead and ballast
to the understanding, to prevent its jumping or flying, which
has not yet been done; but whenever this takes place we may
entertain greater hopes of the sciences”.

(Francis Bacon, Novum Organum. — P. 364)

XXI century despite the positive changes that have taken place in world poli-
tics (the discrediting of totalitarian thinking and world order, the development of
formal democratic institutions) has been marked contradictory tendencies. Glo-
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balization entails a number of significant consequences, which are exhaustively
described by researchers. Among them there are a great variety of problems that
must be solved by mankind, which requires increased attention to science. And,
it is expected that knowledge can show the most effective ways to achieve the
goals and work out new strategies. However, culture will become even greater,
because it creates a coherent picture of the world. We conceptualize the thesis
that in the XIX century. with its redistribution of the world can be called the cen-
tury of geopolitics, XX century — the century of geoeconomic processes, then the
XXI century, probably, should be the century of geoculture and utopian narra-
tives.

Narrative is a tool of coherence from imparting meaning, which then lies at the
limit of legal conceptual sovereignty and independence of nations. N. Partner [24]
draws attention to the fact that, on the one hand, narrative is a term of postmo-
dernism, filled with subjectivity and relativity, and on the other hand, the connec-
tion between narrative and its attitudes has long been the subject of research in
psychology and psychoanalysis. P. Ricoeur [11—-14], Fokkema D. W. [21], Paul-
Michel Foucault [15], Partner N. [24] and many others wrote about the meaning
of “narrative” in the construction and protection of personal identity, that people
usually set out their lives in the narrative or in some narrative about themselves.
This idea became the “plot” of many utopias. All social and humanitarian disci-
plines are united in the fact that narratives are psycho-social. The story of life,
told to those who lived it, is determined by its culture. Such an account of events
reproduces at least the worldview of the hero of a narrative, as the maximum ar-
gues for an intellectual position or a system of his beliefs, thereby turning this
position and this information system into a kind of political act. If narratives still
bear the burden of national or ethnic identity, then they always have conflicting
temporal parallels, with the necessary reference to historical memory. P. Ricoeur
in “Time and Narrative” [11] described in detail how exactly this happens, how
historical events become sources of consolidation of ethnic solidarity and identity
through commemoration, too, the manifestation of distrust of one ethnic group to
another. P. Ricoeur enters into the methodological discussions of social scientists
as a representative of hermeneutics, which causes traditional criticism from the
side of positivist sociologists. Addressing the fundamental problem of the episte-
mology of the social sciences — the relationship between the method of scientific
explanation and the procedure of understanding — P. Rieker suggests using its so-
lutions are unusual for sociology semiotic logic (considering action as a text) and
are questionable from the point of view of positivistic methodology interpretative
techniques [12—14].

The term “narrative” (narration) is conventional in the English-speaking tra-
dition: it is entrenched in the language of history, linguistics, literature, psycho-
logy; formed a steady interdisciplinary area of knowledge dedicated to narra-
tion — narratology. P. Ricoeur defines the narrative using the key concepts of
Aristotle’s Poetics, mythos and mimesis. On the one hand, the narrative is “the
ordering of certain facts or events into the system, combining them into a single
semantic configuration, plot”. On the other hand, the narrative is “a representa-
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tion or imitation of real events” [20, 45]. Both imitation of events, and their con-
nection in a uniform configuration occurs at the level of discourse. So experience
has a narrative organization. A narrative constitutes a fundamental characteristic
of experience — its temporality; living experience, in turn, becomes a condition
of temporal narration. P. Ricoeur formulates a “circular” proposition: “Time be-
comes human time to the extent that it is narrative it is articulated, and the nar-
rative acquires its full meaning when it outlines the characteristics of temporary
experience” [20, 65]. In the first part of the book entitled The Circle Between
the Story and the Temporal Riker explores the relationship between the nar-
rative and the temporal nature of the experience, referring to two classic, see-
mingly unrelated other sources: the “Poetics” of Aristotle and the “Confessions” of
St. Augustine. The facts and events of experience in themselves have no logic.
Logic gives them a narration. The narrative configuration “collects” individual
elements of experience and gives them meaningfulness. The term “narrative”
(narration) is conventional in the English-speaking tradition: it is entrenched in
the language of history, linguistics, literature, psychology; formed a steady inter-
disciplinary area of knowledge dedicated to narration — narratology. P. Ricoeur
defines the narrative using the key concepts of Aristotle’s Poetics, mythos and
mimesis. On the one hand, the narrative is “the ordering of certain facts or events
into the system, combining them into a single semantic configuration, plot”. On
the other hand, the narrative is “a representation or imitation of real events” [20,
45]. Both imitation of events, and their connection in a uniform configuration
occurs at the level of discourse. So experience has a narrative organization. A nar-
rative constitutes a fundamental characteristic of experience — its temporality;
living experience, in turn, becomes a condition of temporal narration. Riker for-
mulates a “circular” proposition: “Time becomes human time to the extent that
it is narrative it is articulated, and the narrative acquires its full meaning when
it outlines the characteristics of temporary experience” [20, 65]. In the first part
of the book entitled The Circle Between the Story and the Temporal P. Ricoeur
explores the relationship between the narrative and the temporal nature of the
experience, referring to two classic, seemingly unrelated other sources: the “Poe-
tics” of Aristotle and the “Confessions” of St. Augustine. The facts and events of
experience in themselves have no logic. Logic gives them a narratio. The narrative
configuration “collects” individual elements of experience and gives them mea-
ningfulness. Harrativity can be preserved in history if it does not use a nomological
model of scientific explanation. As “opponents of narrative in history”, along with
French historiographers, Ricoeur calls representatives of logical positivism, that
argues that the explanation in the historical and social sciences should be similar
to natural sciences, that is, must use “covering laws”. Explanation through “cove-
ring laws” is different from creating a narratio. In the narrative, historical events
connected by a universal connection (“one due to the other”) retain their unique-
ness. In generalizations, historical events are considered, by analogy with physi-
cal events of inanimate nature, as regularly recurring and not having a chance to
“happen differently”. In addition, the narrative configuration, although it is in a
certain sense typical, built in accordance with certain rules, can be “reconfigured”,
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receive new interpretations during reading or listening; There is no place for “his-
torical opportunity” in generalizing explanations; events that have happened are
predicted in advance.

When elite do not take into account the laws of social life, i.e., do not feel the
existence of the gap between the desirable and the possible, appeared to be Uto-
pia. Utopia and notes that the Greek word “to” in — Greek means “no”, “topos” —
place. Utopia — a place that is not fantasy, fiction tale. "Utopia in politics is a kind
of desire that would not be implemented, either now or later — a wish that is not
based on social forces and is not supported by growth, the development of politi-
cal and class forces. In modern, two kinds of political utopias hold most firmly and
have an impact on its mass appeal. This — the liberal utopia and utopia of populists.
Liberal Utopia is like could be, peace and order, without hurting their feelings.
They practice hypocrisy, cowardly tricks to get political power. In all policies of the
liberals who have to play in democracy in order to attract the masses to their side.

Critical narratives about that characteristics of the end of XIX and beginning
of XX centuries works described science fiction writer and visionary Frenchman
Albert Robida. In the eighties of the XIX century A. Robida wrote the first fifty
articles with his own illustrations, then published the book “Twentieth Centu-
ry”, “Electric Life”, “The war in the XX twentieth century” [25]. In his works
A. Robida foresaw the coming society of risks: revolution in Russia; era of brutal
confrontation between supporters of different ideologies; wars; finite automate;
accidents in large power plants; future space travellers conflicts on spacecraft
during long mission. Albert Robida visionary — fiction “travelling” through time
pays particular attention in “design” too fast processes the desire of elite to get
ahead capabilities. He thought that voluntaries’ political ‘design’ cause apocalyp-
tic disasters and brings society to the brink of survival. A. Robida says that those
who will survive understand that technology, the world has changed, but not the
man. The fact that the airplane is moving faster then the horse does not mean
that people become better [25]. In the short satirical tale “Today is” A. Robida
describes how Louis XIV and his entourage appeared in Paris in 1889 and saw
the technical achievements of that era. In result they wanted to return to his time
because technology can regresses man himself. It narratives describe geopolitical
trends and geoeconomic realities. Really, the “utopia” is a difficult concept. Uto-
pias are expressed in different and even contradictory social ideals: the liberal,
revolutionary, progressive, fantastic. Fantastic contains a huge range of possibili-
ties: Thomas More [10] and Campanella [8], followed by Varas were the foun-
ders of utopian socialism and communism, F. Bacon [3, 793—224] was an enemy
of democracy and idealized power of knowledge and scientific elite, the satirical
grotesque of Cyrano [5, 227-306] was directed against spiritless reality and fool
ideals. However, the difference in the early utopian political ideals did not deny
the existence of a unity. The common feature of all utopian thinkers was search of
new horizons. Induced historical circumstances utopia stimulated to action, that
is, to certain results. It get according to the T. Bourdier’s theory form of habitués.
Its kind of “mental and cognitive structure” of people action in social life [22]
which appeared in old times.
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It was an era of Egyptian history during the latter half of the Eighteenth Dy-
nasty when appeared to be the dramatic change of Egypt's polytheistic religion
into one where a sun-god. Amniotes IV changed his name to Akhenaton (1353—
1336 BC) and policy. He dreamed changed the people of Egypt for the better.
It should be society without cast of priest. The priests had power to determine
even the selection of pharaoh as they demonstrated in the choice of Titmouse
III. Some Egyptologists believe that the priests could have prevented the assas-
sin of a pharaoh, especially a young man. [16, 66—67]. Of course Akhenaton did
not fully confront the priests of Amen until well into his reign. Preventing ac-
cession and confronting a reigning pharaoh are two very different matters. The
royal residence of the pharaoh and his queen was shifted to Akhenaton (‘Horizon
of the Aten’) in what is now Amarna. Historian Aldred Cyril wrote, that “while
his father Amniotes IIT did not actively per use military conquests, through most
of his reign, Egypt’s military position was strong. Akhenaton’s foreign policy was
much weaker. His focus was on domestic affairs and theology. His foreign policy
appears to have verged on pacifism, greatly weakening Egypt’s international posi-
tion. Unlike his Tuthmosides ancestors, Akhenaton did not lead an Egyptian army
to support Mitanni and Egyptian allies in Syria and confront the foreign threat.
Throughout Akhenaton’s reign Egypt’s control over the various client states in
what is now Syria and Palestine continued to deteriorate. This allowed the Hit-
tites to extend their power south toward Egypt. There was also increasing prob-
lems from roving bands of Hapiru in Palestine [16, 65]. Tribute payments from
many former client states cease [16, 68]. Project of Akhenaton existed only 17
years. After the death of pharaoh it was forgotten. The most of Egyptians did not
understand Akhenaton Utopia.

Scientist Metzger Thomas thinks that “Chinese utopianism” is a peculiar phe-
nomenon in form of Stratagems which was wrapped in a fog of definitional confu-
sion. If “utopia” denotes a societal ideal set forth by someone regarding it as hard
or impossible to implement, this idea has been important in the West since Plato
but has almost never been expressed in the course of Chinese intellectual history
(except possibly by the poet T’ao Ch’ien. If, however, “utopian” describes the pur-
suit of an impracticable goal of political perfection by people insisting it is practi-
cable, then the people pursuing it will necessarily deny their goal is utopian. The
Chinese intellectual conceptions has been and still is utopian in the latter sense.
The Chinese have often been well aware that contemporaneous evils could not
be conveniently overcome, but they still saw this recalcitrance as an eradicable
condition, not as a reflection of permanent human frailties [22].

When we looked for conception necessary to find out any instrument of ana-
lyze and formula. In philosophy of law we have Kant’s formula of pure law. Kant
worked out possibility to question matter of law from point of view its “secrets”
and possibility to settle the conflicts of interests. Kant arguing not only those
rights is an epiphenomenon of duty, rather than vice versa, but also that “practical
reason” has priority over “theoretical reason”. Both of these tendencies appeal to
Chinese philosophers, because, quite simply, they are inherently “Chinese” ten-
dencies.
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Thus, although back in 1757 Danish lawyer M. Hiibner in the comparative
study of antiquity, China and Europe proved the existence of natural law in China
[23], many modern Western scientists still believe that China has no real legal
tradition. This is highly strange idea that China has achieved such success in mo-
dernizing the economy and in many areas exceeds even America on a strong belief
in most European lawyers still “has no real legal tradition” and is still in search of
the right, which would have a high technical value and is relatively stable [23],
and it was to be no reason to talk about legal policy based on “real” law. Thin-
king and system of Chinese legal institutions seem so distant European scientists,
and often incompatible with the views that profess these researchers that can be
questioned, as they believe in the existence of rights in China. And when for lack
of better they still use it, you always try to emphasize the inadequacy and ineffi-
ciency of this concept as having a western roots, quite alien in relation to reality.
Chinese people “well do without the law” [7, 400; 2, 397].

Feature of the traditional Chinese culture is the non-adversary method of dis-
pute resolution. At the heart of Confucian teaching are the concepts of harmony
(he wei gui), moderation in all things — the doctrine of middle way (zhongyong),
concession or yielding (rang), and avoidance of litigation (xisu). Comparisons
of Confucian ethics and Kantian ethics have, consequently, served as the spring-
board for much cross-cultural dialogue, especially from the Chinese side. In this
context we can understand why Nietzsche called Kant the “Chinaman of Konigs-
berg”. Nietzsche summed up the characteristics or tendencies those ideas that
have tended to characterize most Chinese philosophers and interest of West in
China in time when Bilfinger was known for a work on Confucianism (1724), a
quasi-Taoist commentary on Wolff's German Metaphysics (1725), and a tract on
force (1728). Wolff's continued tradition of Leibniz in his speech on the Chinese
(1721) — a watershed event in the Enlightenment. All that had motivated Kant,
then at Tubingen, to study these provocative pagans (in 1726 Wolff would cite
Bilfinger when preparing his speech for print). In Taoist ontology, the dynamic
principle (Tao) weaves the world by “stretching out” the void (dao zhong) and
that produces things and life by individuating the resulting field into lingering
wholes. Nature and the good are opposites but harmonize in their parallel thrust
toward sustainable complexity. It is true tat Kant’s early views may be placed in
a Eurasian rather than a purely Western context. Recent research suggests that
key ideas of Kant’s natural philosophy also have sources in Taoist and Confu-
cian thought, which were disseminated in continental Europe by Jesuits based in
China, popularized by Leibniz and Wolff, and further developed by Wolff’s Sino-
phile student Bilfinger. One example is the idea of dialectics that Bilfinger found
in the Chinese classics, and which Kant encountered. Plato (427-447 BC.). Also
understands the original system as the kingdom of equality. However, his utopia
depicted in the dialogues “State”, “politics”, “Timaus”, “Critias”, based on the idea
of statehood. Thus denied the opportunity to return to the childhood of huma-
nity. In the dialogue “State” Plato stands opposed tyranny, oligarchy, death, abuse
of power. However, his humanity is given in the form of antidemocratic. Plato
believes democratic views impractical. States should lead scientists philosophers
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who are under the protection of soldiers. Speaking against the private owner-
ship of words, Plato actually tries to keep her in the country as a caste of private
ownership of consumer monopoly of the ruling aristocracy. The utopian idea of
Plato aimed at suspending the contradictions within the ruling class of slave
owners by restoring the state for examples of Egyptian caste system and Sparta.

These views of Plato influenced the outlook of Thomas More. He was an op-
ponent of uprisings and violence. Utopia of Thomas More is organized state based
on common ownership by legendary king utopias that created conditions for the
development of culture and science. Giovanni Domenico Campanella, author of
“Sun City” [8] describes a theocratic republic led by metaphysics. The governor
has three assistants: The Power (in charge of military affairs); Wisdom (responsi-
ble for science), Love (food business, fertility, education). Campanella wrote that
the “Sun City”, respect him as a worthy, who mastered the arts and crafts and who
are able to apply them with the greatest skill and overcome selfishness. For Jakob
Boehme the most important of innate properties of matter is motion — not only
as a mechanical and mathematical movement, but more as a desire, life spirit, vol-
tage, or, to use the expression of flour [Qual] matter. Primary forms the essence of
living matter, individualized, it create differences in the nature of force” [4].

The real founder of English materialism and all modern experimental science
was Bacon. E Bacon wrote that “the science is in his eyes physics, which relies on
sensory experience. According to his teachings, feelings are infallible source of all
knowledge. Experimental science involves the application of a rational method
to test data. A special role in his Utopia “New Atlantis” Bacon [3] assigns science
and life Bensalem community in Atlantis House of Solomon. This building is an
organization created to model communities of monks — Order. Order must know
the causes and hidden forces of all things and expand the scope of the power of
man over nature. That “New Atlantis” is a research centre and ideological deve-
lopment. In the second half of the XVII century, — Early XVIII century. Cen-
tury organizational principles of the “House of Solomon” were the basis of Royal
Society of London, the Academy of Sciences in Paris, Berlin and St.-Petersburg.
However, some similarities with the Rosicrucian symbolism make the book popu-
lar among supporters of esoteric theories. This idea demonstrated Swift by his
parody Gulliver’s travels.

It is interesting that to clarificate the position of Francis Bacon to Boehme
term “Qual”. It was interpreted as the desire, the life spirit, and voltage characte-
ristics of the principle of self-motion. Here, too, there is some esoteric context, as
Jacob Bohme (1575-1624) was a German philosopher — a supporter of panthe-
ism. The works of Jakob Bshme were fusion of natural philosophy and mysticism.
Jacob Boehme poetically equated God and the world. Thus, according to Jakob
Bohme, intrinsically evil principle there along with good, as a result of separa-
tion, self-revelation of the Divine essence [4]. These spontaneous — dialectical
ideas had a great impact on the further development of German philosophy (Baa-
der, Schelling, Hegel). His description of the three original Principles and the
seven Spirits offers a striking analogy with the Law of Three and the Law of Seven
which are described in the works of Boris Mouravieff and George Gurdjieff.
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Cerano de Bergerac’s “L’Autre monde ou les états et empires de la Lune” [5]
was the first of three satirical novels, that are considered among the first science
fiction stories. Arthur C Clarke credited this book with being the first example
of a rocket-powered space flight, and for inventing the ramjet. It was published
after the author’s death, in 1657. “Another World, or the state of the Moon” [5]
occupied a special place among the Utopians XVI-XVII centuries. Although the
“Moon” theme was not new. Since Roman satirist Lucian and Scottish monk God-
win (1648) have used it to. Serrano straggled with scholastic philosophy and that
is why he rightly considered to be the pupil of Pierre Gassendi, who was perse-
cuted by the Jesuits for his apology of the ethical teachings of Epicurus. However,
in philosophical speculation Serrano went on Gassendi. Inconsistent Gassendi
manifested in the desire to reconcile his Catholic conscience with his gentile
knowledge. Epicurus with the church. Serrano refused from religion and from
pantheism of Campanella, whose works he knew and whose image is placed in the
“realm of philosophers” in the unfinished work of “Worlds of the Sun”. In “Other
world” his hero the Demon of Socrates emphasizes — “people imagine that which
they do not understand has a spiritual nature, or it does not exist” [5]. Thus Ser-
rano indicates epistemological source of idealism and religion. Serrano proclaims
the unity and eternity of the material world. If recognition system of Copernicus
for Campanella and Bacon were difficult process, for Serrano it is organic, even
though he added a comic element here. Serrano knows only matter and mind and
that make his utopian desire specific. He did not interest in the political and eco-
nomic transformation; he did not build an ideal state and social order. For Serrano
existed only utopia of unlimited intelligence. When More, Campanella, Bacon
placed their utopia on separate protected from the pressure of reality islands, they
separated them from the earthly world and representing them as a possible model
for the whole Earth. A world of Serrano — antithesis, that will never happen on
Earth. Utopia actually neutralized and replaced by utopian desires that are also
lack of potential opportunities. If More, Campanella, Bacon considered people as
passive smart material for transformation, in Serrano the people’s topics is missed.
Cerano de Bergerac realized the absurdity of bourgeois thinking and bourgeois
society. Obviously, he felt an irresistible attraction of materialism and fragility
of support in the form of Epicurean ethics. Serrano could only use the gesture of
utopia — satire.

Huguenot Denis Varas (Denis Veiras d’Allais, 1630—1700), whose life and cir-
cumstances are not known even now, in his book “The History of the Sevarites or
Sevarambs” [6, 309—-448] promoted his basic concept that “nature and beauty has
made us equal”. Although the work did not already contain a formal dialogue form
of Plato, but implicitly this dialogue continued to influence the content of utopia.
This dialogue about the place of beauty in life that really happened between Denis
Veiras d’Allais and English philosopher Locke. Locke was supporter of bourgeois
business and for him is clear: to Parnassus important things are gold and silver
deposits. That beauty was not necessary. For D. Verasa appointment of the Beauty
lies in the establishing social relations between perverse people. D. Veras is one
of the first preachers of “natural religion” related to official recognition of its role
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in the political and utilitarian sense. This view has found supporters in the later
philosophy of Voltaire, Holbach, and Robespierre.

Then new Era appeared to be. A deputy from Arras Robespierre was too a ro-
mantic revolutionary. Already in 1790—-1791 he was widely known as the politi-
cian. Rise of Parisians in August 1792 overthrew the monarchy in France and
was declared a republic. At the insistence of the Jacobins, whose political leader
was Robespierre was executed King (January 1793). Revolution developed and
deepened. The influence of Robespierre on politics increased too. In the summer
of 1793, power passed to the Jacobins and Robespierre that has changed and ru-
ined him. In particular, Robespierre supported antyworkers law of Le Chapelle,
the spreading of “maximum” and on wages, thus showed a misunderstanding of
the interests of those who supported him. With his participation in the country
started the Red Terror. The terror was not part of a conscious political realization
of the project. It gradually worked itself. The system of terror was formed and
developed on the basis of provisional measures against the “enemies of the revolu-
tion”. “Drift” in the mass terror began with glorification of “national” violence.
Robespierre contributed to this by his speeches. He supported the legitimacy of
the revolution and violence, brought it to the rank of law.

Benito Mussolini at the beginning of XX was at the same time the poets and
socialists. Later Mussolini broke with the Socialists for their position before the
First World War. It was the beginning of his departure from the pacifist position
and the transition to fascism. When the liberal governments failed to stop the
spread of anarchism, in October 28, 1922 was organized “March on Rome” (Mar-
cia su Roma). Italian King Victor Emmanuel 11T invited Benito Mussolini to form
a new government. In October 31, 1922 Mussolini became the youngest Prime
Minister in the history of Italy.

Now the creators of “social design” deny the historical progress, as well as re-
gression, because history, in their opinion, in principle, can not move in any direc-
tion. Reality for them is a social construct, they believe that people create and
shape reality through their beliefs and behaviour, language, concepts and para-
digms, “kulturkampf”, “cultural turn”. In this way was produce concept of “society
of risks” (Giddens, Bronner). Now “cultural turn” in political theory, international
relations are associated with the invasion of postmodernism and chaos theory. The
reasons for this turn is quite complex and not always obvious. In the literature it
is usually associated with the crisis of “modern”, the fundamentals of which (au-
tonomous entity, a sovereign state, “big” theory”) and major oppositions (subject/
object, “I” /“Other”, external /internal). Postmodernism is associated with large-
scale changes in methodology that affected mainly empirical sphere. His suppor-
ters have positioned arbitrary modern. For them modern is not a model, but only
a coincidence that can make a decisive impact on changes in the political system
[1]. Their task as postmodernists believe — bridging the gap: on the one hand,
between philosophical concepts, on the other — reflection and data from the so-
cial practices, the third — social practice as such. They also try to go beyond the
opposition of theory of international relations and political science by appealing
to more general philosophical categories of “justice”, “value”, etc. [9]. Unlike “tra-
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ditional”" scholars, postmodernists prefer to focus on specific, special issues and
criticism of established theories of international relations. Postmodernists argue
the falsity practice of realists in international relations to analyze current political
events with traditional theoretical methods of legitimizing knowledge in para-
digm of science history including the extrapolation principle from Machiavelli,
Hobbes, and then through the political philosophers of the Enlightenment [2].

For the first time the “cultural turn” in international relations theory was an-
nounced in an article of Professor University of Arizona Richard Ashley “Geo-
politics of geopolitical space: a critical theory of international relations”. This
work has marked the beginning of penetration of postmodernism in international
studies [17]. R. Ashley aims to explore the process of competition between the
two research traditions in international relations theory.

The analyst R. Devetaky believes that the contribution of postmodernism
to the study of international relations has three components: (1) problematiza-
tion of state sovereignty; (2) review the opposition of “sovereignty/anarchy”; (3)
construction of theorizing history of sovereign states [19]. So, in other words,
postmodernism examines the issues and concepts, which previously did not pay
attention when have been analyzed power relations. Proposed by R. Ashley look
at the history of international relations is quite close to the “genealogy” of Michel
Foucault. R. Ashley motivated by the fact that his chosen approach can “grab”
discontinuity points, collisions, motion, mindless game pluralistic forces and in-
terpretations on the surface of human experience. For his part, Foucault argued
that the same interpretation can be considered as the practice of domination that
occurs on the surface of history. History is an endless series of interpretations,
crowning interpretation, while maintaining their arbitrariness.

These almost similar thesis lead and Foucault [15] and Ashley to “common
denominator”, namely genealogical approach. Researchers are familiar — in in-
ternational geopolitics has much in common with genealogical approach. Both
concepts were focused on movement, space, strategy and power. As geopolitics
and supporters genealogical approach does not trust theories containing moral
assertion traditional institutions or deep interpretation of status once and for all
fixed entities, the final truth behind the development of the law. Analysts study-
ing these areas the international community should consider it simultaneously in
four aspects: (1) an object, location and product of endless struggle, conquest and
displacement of many historical forces, (2) as a place where power and domina-
tion rooted in normalized form, (3) as a field of practice where there are specific
entities seeking recognition and function; (4) as a set of technologies, strategies
and rituals by which practice is suppressed. That is why the international com-
munity does not mean limiting violence by means of codes, rules, precedents and
procedures — it is an object of power politics and modality, through which the
violence and domination strengthened [18].

Thus, we can draw some conclusions from the analyzed above works. As we see,
in a certain measure narrative jurisprudence is close to the communicative theory
of law — it is also based on the understanding of law as an integrated social system
based on mutual communication between the participants in legal communica-
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tion. In the course of such communication within the narrative of law, there is the
possibility of imposing an ideological choice, which means that the concept of law
will be adapted to a certain ideologically correct model. And such an approach
deprives the legal science of autonomy, terminates the search for justice as an ob-
jective criterion of law.
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Hixapese O. I. Ymoniuni napamueu cmpamezemu “2e0KyomypHozo
3namy”.

Cmamms npucesuena npobiemamuyi 1Hoeoi mendenyii ¢inocodii npasa y
popmi napamuenoi wpucnpydenyii. Cymv yb020 HANPAMY NOLALAE Y MOMY, U0
npedcmasasamu npago K cnocib oominy ingopmauiero y girocogii mixcocobu-
CMICcHO020 cninkysanmns. Buxiona nosuuis asmopa noasizae ¢ momy, wo: (1) zno-
banvii iIOHOCUHU CYNPOBOONCYIOMBCS SHAUHUM NPUCKOPEHHAM NOJAMUUHOZ0 NPO-
yecy ma tiozo Hapamueizayicio; (2) Hapamue € AGUUEeM He Juile NOCIMMOO0ePHi3MY,
a il pecpaexcii xnacuunux meopit; (3) Hapamue — 1anka Mijc 0OCHKUM CBI00MUM
ma nidceidomum; (4) napamue — nanxa mixe cyo cKmusHum ma 00 eKMueHUM UL~
mipom couyiymy; (5) napamug neobxiono docaidacyeamu ¢ napaduzmi Pikepa npo
xapaxmep noMMUUHUX 3HAH MA HOPMY PE2YIHOEAHIS GIOHOCUN Y NPOUeOYDi NPU-
yunnozo 0606’s3xy; (6) akmopu “zparomv” y “senuxii norimuyi” 6i0no6iono 0o
xnix inmepecie 0o ceoix habitués ma cmpamazem; (7) Koau enima me 6paxosye 3a-
KOHU CYCNIILHOZO HCUMMSL, MOOMO He 8i0UY8AE ICHYBANHS POIPUBY MINC OANCANUM
i MOJCIUBUM Y MEPMIH 3AKONY, BUHUKAE KPUMUYHA YMONISL i MONCAUBICMD 6 X00i
CNINIKYBAHHS 8 MENCAX HAPAMUBHOT 0puUcnpydenyii nag’sasamu idetnui uodip.

Y cmammi nosuyionyemoca xonyenyis npo me, wo XXI cm., nesgadxcarouu na
NOUMUGHT 3MIHU, WO I00YIUCA Y c6Imoeii noimuyi (Juckpedumauis momaii-
MAPHO20 MUCTEHHS. T CEIMOYCMPOI0, POIGUMOK (POPMATLHUX 0eMOKDATMUMHUX TH-
CTRUMYMIG ), 03HAMEHOBAHO OOCUMD HEOOHOSHAUHUMU Mmendenyiamu. [obanizayis
msizne 3a co6010 YLy HU3KY 3HAUHUX HACTIOKIE, 00CUMb BUYEPTIHO ONUCAHUX OOCL0-
nuxamu. Ceped Hux UOLLAIOMb PISHOMAHIMIE 3A60AHHSL, SKI HALEICUMD SUDIULY-
eamu OOCMEY, W0 BUMAZAE NOCUTIEHOT Yeazu 00 HAYKU, 6 TNOMY YUCHT Ul NPABOBOL.
I, ouikyemucs, w0 3HanHS MOACYMb NIOKA3AMU HAUOLILW eDeKmueHi WXy 00-
CsZHeNHs NOCMABLeHUX Yliell | Hanpayosans Hosux cmpameezii. lpome xyavmy-
pa cmane we Oiivium 61az20M, OCKILILKU CMEOPIOE UYLICHY Kapmuny ceimy. Sxuo
XIX cm. 3 020 nepediiom ceimy MONCHA HA3BAU CTROJIMMSAM 2C0NOIMUKL,
XX cm. — cmonimmsm zeoexonomixu, mo XXI cm., iMogipHo, Haneicums cmamu
CTROJIMMAM  2€0KYIbMYPU HAPAMUBIE, TOOMO 2epPMEeHe6MUKY THOUBIOYAIbHOZ0
doceidy 6 peaexcii coyianviozo npovecy. Cywacni HAPamueu HOMHYOMb NOOH
COUIANBIHOZ0 HCUMMSL YePe3 OCMUCTEHHS. 8 KAMe2OPisx Ynopaokyeanis inmepecis
cy6’exmie Ons HopMmyeanms npiopumemuux gionocun. Y gpinocoii npasa numi éu-
HUK HANPSM Hapamuenoi opucnpydenyii, konuenmyanizoeanoi ¢ CIITA. Cymuicmo
Ub020 HANPAMY NOISA2AE Y NPEOCABIEHHI NPABA, K CROCOOY 0OMiny ingopmauicio
8 MINCOCOOUCTNICHOMY CRIKYBAHI.

Hapamue — incmpymenm 36’s3nocmi i 000anms cency opuoudnum Hopmam
J00cvKux gionocun ma ix ymonism. Ymonii Ilnamona, 306pasceni 6 dianozax “/lep-
acasa”, “Tlonimux”, “Timen”, “Kpumii”, sacnoeani na ioei depacasnocmi. Ymonis
y Tomaca Mopa — ue ne anapxis, a opzanizosana 0epircasa CnitbHoi 6AACHOCI,
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3ACHOBANA Ne2eHOAPHUM KOPOIEM Ymonom Onst CMEopenist YMo8 PO3GUMKY KYJib-
mypu ma nayxu. Y ceoix npausx panmacm i gizionep gppanuys Anvbepm Pobia
y 80-x poxax XIX cm. nanucag cnepuy n’smoecsim cmameti 3 6AACHUMU LIHOCTPA-
uismu, nomin onyonikyeas xuueu “/leadusme cmonimms”, “Enexmpuune scum-
msa”, “Biiina ¢ XX-my cm.”. Y ceoix npausx éin nepedbauac i onucye mauoymmio
pesomouit 6 Pocii, enoxy jcopcmoxozo npomucmosiiis npubiunuxie pisnux ioeo-
JL0Zitl, 61T, A8apill HA 6eUKUX eleKkmpuunux cmanyisx. A. Po6ida cmeepoicye, wio
02151 M020, W00 HOOCNEY BUICUTIU, HEOOXIONHO 3PO3YMITU, W0 MOU DaKm, wo Iimax
DPYXAEMbCS WBUOWE KOHS Wie He 03HAUAE, W0 JH00una cmaia kpawe. B xopomxitl
camupuunit kasui “Buopa sapas” A. Po6ida onucye, six Jiodosix XIV i tiozo omo-
uenns 3’aensmomocs 8 Ilapuoici 6 1889 poui i, o3naiiomueuucy 3 mexuivnumu 0ocsie-
HEeHHAMU TIEL enoxu, noOANCANU NOBEPHYMUCS. 00 C8020 UACY, OCKLILKU PO3GUTNOK
Mexnon0zii cnpuwumsie pezpec moounu. Texniuna “ymonis” cmae anoxkaminmuunum
Hapamusom. B ymonisx eupadcaromocs pisni i Hagimv NPOMUNENCHT CYCNITHHI
ideanu: nibepanvii, pecosOUilin, NPOZPecUsHi, w0 MoNCYmMs gidgorikamu 6io “ap-
xisaxcnusux” npobaem dilicnocmi. Danmacmuwricmo ymonii micmumo y cobi Ko-
Jocanvhutl cnexmp moxcausocmetl. Axwo Bexon 6ys ideanizamopom cuiu 3uans
ma nayxu, apucmoxpamii oyxy, mo Tomac Mop ma Kamnanenna, a cuidom 3a num
Bapac 6yau 3acnoenuxamu ymoniunux nommuunux napamueie. Ixkuo 6ionoeio-
HO 00 CBOIX COUIANLHUX CUMNAMIT Ui MUCTUMENT 3atinami noOYd06ow idearvnux
COUIANLHUX cucmeM, mo camupuuruil zpomeck Capano cnpsamosano sice i npomu
dilicnocmi ma ideanis: 3a PYUHIGHUM CKENCUCOM BANCKO NOMIMUMU 1020 MPit0 NPO
maidymie Boocmeo.

IIpome pisnuys y pannix ymonivnux nosimuuHux i0eaiax ne sanepewyeaid
icnyeanis eonocmi. Cnitvioio pucoro 6Cix Ymoniunux MUCIumenie 6ye nowyx no-
BUX 20PU30HMIE. YHACTIOOK iICIOPUUHUX 00CMABUN YMONIS CMUMYIHOEMbCSL 00 O,
mo6mo do nesnux pesyrvmamis. Ile nompanizse sionosiono do meopii T. bypdepa
“Dopmu seuuais”. Ii piznosud “posymosoi ma xoenimuenoi cmpyxmypu” nooei
(habitués), mobmo 0iil y cycninvromy scummi, axuil 3°seuecs y oasuuny. Too6mo
HUHIWUHIL 2€0KYTOMYPHULL BUMID MAE NesHe KAACUUNE KOPIHHL, X0Ua 8 NOJIMUY-
HiTL MeOPTL, MINCHAPOOHUX 8IOHOCUHAX ACOUTIOEMbCS HACAMNEPEO i3 6MOPZHEHHAM
nocmmodepuismy ma meopii xaocy. Ipuuunu maxozo nogopomy docums cKAaoHi
i He 3a6c0uU oueuUoi.

P50 ckpumux habitués 6us6UIUCcs y 63A€MOPOIGUMKY 3AXIOHUX NPABOBUX HA-
pamueis 3 KUMAauCoKuM cmpamezemMHum npasosum Hapamusom. Buenuii Meyzep
Tomac 6idnic do habitués 0o “xumaiicoxozo ymonismy” y opmi “cmpamazem”, 3a-
20PHYMUX Y MYMAH KOHDYUIAHCOKUX BUSHAUEHD. Tum camum, po3Kpuearouu Kopiu-
Hs 3axionoi “ymonii”, wo onucye npaznenns 00 He30iUCHenHOT Memu NOTMUUHOT
ma npasoeoi dockonarocmi (y ¢inocoii npasa mu maemo popmymosanns Kan-
ma uucmozo 3axony). Kanwm cmeepoacye, wo ne minvku ui npasa € enighpenomenom
0006 ’513KY, a HaBnaxu, aie maxoxc, wo “npaxmuunuil posym” mMae npiopumem nao
“meopemuunoro npuuunoio”. O6uei ui mendenuii cnupaIoMvcs Ha AeMoOpUmen
xumaiicoxux @ginocogis. Iopisusannus xongyuyiancoxoi emuxu ma emuxu Kanma
NOCAY2YBATU MPAMNITHOM OIS BEIUK020 MidcKyIvmyprozo diaroey. Ille ¢ 1757 p.
damcovruii adsoxam M. liobuep y nopisnsivromy docrioncenni mpaouyiti Kumato
ma €eponu 00600umv icnysanns npupoonozo npasa ¢ Kumai ¢ cmpamezemiil
popmi. IIpo ue ceiduums paxm die6ocmi KUMAUCOKUX MPAOUUTHHUX NPUHUUNIG
BUPIWEHHS. CNOPIB Y KOHMEKCMI Hapamugy 2apMonii (8in-mu-zyii), nomipHocmi y
BCLOMY, NPO CEPEOHII WAAX (UXOHBION ), KOHUECH ab0 NOCMYNAUGOCTI U1l YHUKHEHHSL
cydouuncmea (xisu). Y ybomy Koumexcmi mu Modxcemo 3posymimu, uomy Hivwe
nasusae Kanwma “cxumaiiyem 3 Keniecepea”. Heoaeni docrioicenis noxasyomo,
wo Kmouosi ioei npupoonoi ¢ginocoii Kanma maxoxc maioms dxcepena 6 0aocvkiil
ma Kougyuiancokii mpaduyii, axi cmaiu gidomi Konwmunenmanvnii €eponi 6io
esyimie ma nonyspusosani Jletibnivyem i Borvgom.
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Huni H. IHapmuep seepmac yeazy na me, w0, 3 001020 60Ky, HaApamue —
MepMin NOCMMOOEPHI3MY, HANOBHEHUU CYO EKMUBHICIO, A 3 THUL020 — 36 30K
YCMAano8ox c6idomozo iz necgidomum. Pikep docniowcye napamusny npupoody no-
JUMUYHO20 3HAHHSA T HOPMY Pe2YH0EANHS GIOHOCUN, NPUMUHI NOOILL, WO CMAUCS
i3 6CH020 CNEKMPa MONCIUCUX NPUUUH T 3ACTNOCOBYE NPOUCOYPU KAY3AILHOZO 30-
608’azanns. Pixep onucye n02iky xay3aiviozo 30006 ’i3ans K YsaeHe KoHCmpyo-
gannst x00y nodiil, NOCAIO06HO 36ANCYIOUU UMOBIPHT HACTIOKU peanvioi nodii. Tk
b6auumo, 8 NeGHOMY GUMIPI HAPATNUBHA IOPUCTIPYOCHUis OIU3LKA KOMYHIKAMUGHILL
meopii npasa — 6oHa MAKoNc 6A3YEMLCSL HA POSYMIHHI NPABA AK KOMNIIEKCHOT
COYIanvHoi cucmeMmu, wo rPYHMyYEmvcst Ha 83AEMHUX KOMYHIKAULSAX MIJIC YUACHU -
Kamu npagosozo cniikyeanns. Y xo0i maxozo cniikyeanns 6 pamKax Hapamusy
PO NPAGO ICHYE MONCIUBICMb HAB A3YEAHHS 10€0J02IUH020 6UOOPY, WO O3HAUAE,
wo Konyenyis npasa 6yde nideansmucs niod neeny ideoyoziuno eipny modeiv. A
maxutl nioxio no3dasise WPUOUUHY HAYKY ABTNOHOMIL, NPUNUNSE NOUYK CNPABe)-
JUBOCMI K 00 EKMUBHO20 KPUMEPTIO NPABA.
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