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THE UNCONSCIOUS AS A SOURCE
OF THE ARCHETYPE OF EUROPE:
THE DISCOURSE OF NOMADISM

IN THE CONCEPT OF M. MAFFESOLI

Abstract. The article explores the collective unconscious that has become
understandable as the basis, which presumably through archetypes determines
the specificity of the development of the European mentality. Our discourse as
a mechanism is a field continuum where the archetypes of the collective uncon-
scious are primary, and the specific interpretation and modification of the prima-
ry to the common meanings, the collective European mentality and the different
plan of the semantic communications are secondary. The divergence of the para-
digm shift between the epochs of modernity and postmodern quite accurately
demonstrates the concept of Michel Maffesoli, penetrated by the institutionalism
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of romance. Presented in the teachings of nomadism reveals a new social prac-
tice, addressed to European culture. Allocating him the archetypal content as a
source of social transformation of the new community necessitated the analysis
of a number of conceptual ideas of nomadism on a fragmentary level. It should be
emphasized that the term “nomads” and its international synonym for “nomads”
do not have a unique use, but in psychology it is used to refer to a pathology based
on an irrational one. The subject of the study was the phenomenon of nomadism,
which is not only a clear way of life, but also an opportunity to search for the ba-
sics of further research into the specifics of civilizational development. As condi-
tions for the genesis of this process are analyzed: the field of social life of nomads;
the formation of a community in the form of a nomadic form of existence; the
transformation of an identity with mobile properties; the process of destruction,
understood as a transition from destruction, but not to death, but to rebirth; etc.

Keywords: nomadism, identity, closeness, freedom; alienation, nomadism,
modernity, postmodernity, subjectivity, collective unconscious, irrational, arche-
types, destructive processes, archetype, discourse.

HECBIJIOME SIK JIKEPEJIO APXETUIIY €BPOIIM:
NIMCKYPC HOMAIN3MY B KOHIENIIT M. MAO®ECOJII

Awnoranis. JlocmiKy€eTbes KOJeKTUBHE HECBIZIOME, 10 CTAJI0 3PO3YMITINM, SIK
Ii/ICTaBa, 110, MOKJINBO, OOYMOBIIIOE Yepe3 apXeTUIu crieuiky po3BUTKY €BPO-
HeNHChKOI MEHTAJIBHOCTI. 3aKjIaJeHnii HaMU JIUCKYPC SIK MeXaHi3M sIBJIsiE c060I0
MOJIbOBUI KOHTUHYYM, /e TIePBUHHUM € apXeTUIN KOJEKTUBHOTO HECBiJIOMOTO,
a BTOPMHHUMM crieluiuna inTepripeTarist i Moaudikarlisi TepBUHHOTO B 3arajib-
Hi CMMCJIHU, KOJEKTUBHY €BPONEHCHhKY MEHTAJNbHICTh i PI3HOTO TIJIaHY CMUCJIO-
Bi KoMyHiKarii. Po36ikHICTh MapajnrMaJbHOTO 3CyBY MiX eroxamu MojepHy i
[ToctMoiepHy 10CUTH TOUHO IEMOHCTPYE ITPOHU3AaHA IHCTUTYI111a1iI3MOM POMAHTH-
ku KoH1en st M. Maddecori. [IpepcraBiennii B HaBUaHHI HOMAIU3M PO3KPUBAE
HOBY COlliaJIbHY MPAKTHUKY, 3BEPHEHY /IO EBPOIEICHKOI KYJBTYpU. Buiienus Hum
ApPXETUITHOTO 3MICTY $IK JIKEPeJia COIiasibHOI TpaHcgopMallii HOBOI CITJIBHOTH 3Y-
MOBHJIO HEOOXiIHICTh aHaJIi3y HU3KKM KOHIENTYaJIbHUX iIefl KOuiBHUIITBA Ha (hpa-
rMeHTapHomy piBHi. Cutij] MiKPECTUTH, 10 MOHATTS “KOYIBHUKHU 1 HOTO MiKHA-
poaHuii cunoHiM “Homazn” He MatoTh OJJHO3HAYHOTO BXKWUBAHHS, a B TICUXOJIOTIT
BUKOPUCTOBYETBCS /11l IO3HAYEHHSI [1aTOJIOT], B OCHOBI SIKOI 3HAXOAUTHCA ippa-
rionasbHe. [Ipeamerom focipkents ctaB eHOMEH HOMaIU3MY, 1110 He JINIIIe SB-
Jisi€ co00I0 BUPA3HUIA MIJISAX JKUTTEMISATBHOCTI, a i BiZIKPUBAE MOKJINBOCTI ITOIIIY-
Ky METO/IOJIOTTYHUX 3aca/l OpraHisallii oJaJblIuX J0CAKeHb. SIK yMOBU TeHe3u
PO3BUTKY IIHOTO MPOIECY aHAIZYIOThCS TI0Jie colfiaabioro 6yrrst Homan, po3su-
TOK CYCIIJIbCTBA Y BUTJI/I HOMaJIHOI (hopmu icHyBaHH:, TpaHchopMallis i1eH-
TUYHOCTI, SIKa MAa€ PYXJIMBI BJACTUBOCTI, IMOBIPHICHUIA TIpOIIleC IeCTPYKIii, KU
PO3YMIETHCS K TIepeXi/] BiJl pyHHyBaHHS, ajie He /0 CMePTi, a BiZIPO;KEeHHS TOMIO.

Ko4oBi c1oBa: KO4iBHUITBO, 1IEHTUYHICTD, 6JIM3bKICTh, CBOOO/IA, BiUYsKEH-
Hs1, HoMazu3M, MogepH, IToctMoziepH, cy6’ €KTHICTD, KOJIEKTHBHE HECBIZIOME, ap-
XeTHUIIH, IeCTPYKTUBHI IIPOIECH, apXETHII, TUCKYPC.
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BECCO3HATEJ/IbHOE KAK MCTOYHUK APXETHUIIA EBPOIIbI:
JUCKYPC HOMAJIM3MA B KOHIEIINNU M. MAODECOJIN

Annoranus. Vcenenyercst craBiiee TOHSTHBIM KOJUIEKTUBHOE OeCCO3HATE b=
HOE KaK OCHOBaHME, KOTOPOE TIPE/ITOI0KUTETHHO Ye€Pe3 apXeTUIIbl 00y CIOBIMBA-
eT criennuKy pa3BUTHST €BPOIIEMCKON MEHTAIbHOCTU. 3aJ0KEeHHBINM HAMU JIAC-
KypC KaK MEXaHU3M, MTPeCTaBIIsieT coO0i MOJEBOM KOHTHHYYM, T/ IEPBUYHBIM
SIBJIIIOTCS. aPXETUITBI KOJJIEKTUBHOTO OECCO3HATEIbHOIO, 8 BTOPUYHBIMK CIIEI[H-
dbuyeckas uHTEpPIpETAS U MOAUMDUKAIUS IEPBUYHOIO B 0OIIUE CMBIC/IBI, KOJI-
JIEKTUBHYIO €BPOIENCKYIO MEHTATbHOCTb M PA3JIMYHOTO TIJTAHA CMBICJIOBBIE KOM-
MYHUKaIU. PacxoskneHue mapajurMaabHOTO cIBUTA MeX Ty aroxamu MomepHa
u [TocTtmMoziepHa 10CTATOYHO TOYHO JIEMOHCTPUPYET IMMPOHW3AaHHAS WHCTUTYIIHA-
JIU3MOM poMaHTUKM KoHIemnusa M. Maddecomm. [IpecraBiensblii B ydeHUN HO-
MaJI3M PACKPbIBAET HOBYIO COIMAIBHYIO ITPAKTHKY, 0OpAIeHHYIO K €BPOTIEHCKOI
KyJIbType. Bbiiesienne nM apXeTUNnmmueckoro cojiepKaHust Kak MCTOYHUKA COTIH-
aJIbHOM TpaHchOpMAIIUN HOBOTO COO0IIeCTBa 00YCIOBUIN MOTPEOHOCTH aHAIN3a
psi/la KOHIETYaJIbHBIX WIell KoueBHUYeCcTBa Ha (pparmentapHoM yposhe. Cie-
JIyeT TIOJTYePKHYTh, YTO TIOHSATHE “KOYEBHUKU W €r0 MEKIYHAPO/IHbIN CUHOHUM
“HoMaIbl” He UMEIOT OJJHO3HAYHOTO YITOTPeOJIEHNS], 8 B ICUXOJIOTHU UCTIOJIb3YeT-
cs1 11 0603HAYEHMS TTATOJIOTMH B OCHOBE, KOTOPOI HAXOAUTCS MPPaIOHAIbHOE.
[Tpeamerom ncciienoBanust ctan GeHOMEH HOMaAM3Ma, [IPeACTaBISIONIN coOO0i
He TOJTBKO SIBCTBEHHBIH Iy Th JKU3HEIEITETbHOCTH, HO M OTKPBIBAIOIINIA BO3MOK-
HOCTH TTOMCKA METOJI0JIOTMYECKUX OCHOB OPTaHM3aIlUK JaJIbHEHIINX HCCIe0oBa-
Hull. B kKadyecTBe ycoBMiI TeHe3Mca Pa3BUTHUS HTOTO MPOIECCa aHATU3UPYETCS
noJie coraibHoro oeitrst Homas, hopmupoBanue coodIecTBa B BI/E HOMaIHOI
(hopMBI CyIIecTBOBaHMsI, TpaHC(hOPMAIUS WCHTUYHOCTH, 00JIaIAfOIIeN O/ IBIIK-
HBIMH CBOWCTBAaMU, BEPOSITHOCTHBIH TIPOIIECC JeCTPYKITUHU, TOHUMAEMbIil KaK Tie-
pexo[1 OT pa3pyllieHus, HO He K CMEPTH, & BO3POKIEHUIO U T. [T

KimodeBbie ci10Ba: KOUEBHUYECTBO, WJAEHTUYHOCTD, OJIM30CTh, €BOOOA, OT-
aykaeHne, HoMaansM, MojepH, IloctmozepH, cyObeKTHOCTb, KOJUIEKTHBHOE
Gecco3HaTeIbHOE, APXETHUIIBI, IECTPYKTUBHBIE TPOIECCHI, APXETHII, IUCKYPC.

Statement of the problem. The state
of modern thought can be characterized
as a search for ways to resolve contra-
dictions and the development of man-
kind, based on the divergence between
the epochs of Modernity and Postmo-
dernity. Our discourse as a mechanism
is a field continuum where the arche-
types of the collective unconscious are
primary, and the specific interpretation

and modification of the primary to the
common meanings, the collective Euro-
pean mentality and the different plan
of the semantic communications are
secondary. Researchers everywhere re-
sort to definitions of “archetype” and
“collective unconscious”, which serve
as original cognitive patterns: the intui-
tive grasp of the archetype precedes the
instinctive action. It is not by chance
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that in the European mentality along
with the archetypes “Great Mother”
and “Great Father”, the archetype of
Europe plays an important role. The bi-
nary nature of archetypes from their to-
tality to the archetype-empire reveals
a trend of gravitation towards the for-
mation of a united Europe. At the same
time, the process takes place in very
difficult conditions, where the result is
not fully understood. In fact, the con-
flict between Modernity and Postmo-
dernity is carried out within the frame-
work of two mentality and the struggle
against repressiveness and totalitaria-
nism for tolerance, pluralism, psycholo-
gism, etc. The process of mythologizing
of mass consciousness (increasing the
number of subcultures, tribalization of
society, etc.) draws our attention on a
number of conceptual provisions of the
theory of Michel Maffesoli [1]. The
problem of contradictions between the
real life of small social groups and the
world of ideological structures of power
is considered, in his opinion, a sign of
the emergence of a new sociality. One
of its manifestations is the pheno-
menon of nomadism, which is not only
a clear way of life, but also the possi-
bility of searching for methodological
foundations and principles for studying
the specifics of civilizational develop-
ment. Studying the problem of noma-
dism in the framework of the concept of
M. Maffesoli actualizes the issues we
are considering.

Analysis of recent research and
publications. The phenomenon of no-
madism in European civilization is con-
sidered as one of the central problems
of nomadology (nomadism), the sub-
ject of which was the “nomadic way of
life”, understood as a special kind of

producing economy [2, p. 83-84].
At the same time, not every kind of
mobile life, denying the attitude to-
wards the producing economy, can be
attributed to nomadism. The origin
of Homo sapiens with the process of
formation of nomadism is associated
with time: from the end of the Paleo-
lithic, the Mesolithic, to the Neolithic
period. As it developed, nomadism
(wandering life) spread from the At-
lantic to China and from East Af-
rica to Siberia [3, p. 171-182]. In ge-
neral, if the Eurasian nomadism arose
in the 4"—1% millennium BC. E., in
Southern Europe nomadism was
formed only in the initial period of the
Neolithic (IV-III centuries BC) [4].
An analysis of the existing litera-
ture on nomadism was reflected in the
works of L. Gumilev, I. Zlatkin, G. Mar-
kov, A. Khazanov, E. Gelner, L. Kreider,
V. Koenig, and others. The works of
researchers emphasize the connection
of nomadism with the development of
civilization, and it is perceived as an
important factor in the development of
mankind. Since the 90’s of the last cen-
tury, as a result of a rethinking of the
methodological foundations and the
scientific paradigm, new approaches to
the problems of nomadism in the works
of N. Krudin, V. Trepavlov, N. Masanov,
S. Vasyutin, K. Ahsanov and others
were found. Much attention is paid
to the problem being analyzed by the
works of foreign researchers Z.Bauman,
J. Baudrillard, G. Deborah, J. Deleuze,
FE Guattari and others. When carry-
ing out an analysis of the nature of no-
madism by J. Deleuze and F. Guattari
the perspective of the concept of this
phenomenon is looking through. The
analogy between nomads and “tribes”,
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conducted by M. Maffesoli, is becoming
more obvious.

The study of the work of a number
of researchers convinces that the main
function of nomads is the ability to con-
stantly evolve and the desire to change
and renew the thinking of its represen-
tatives. With the advent of the nomadic
way of life in the history of mankind,
there were opportunities for develop-
ment through the seizure of new territo-
ries and their subsequent introduction
into production turnover [5]. Simulta-
neously, the creation of ethnocontact
groups led to the emergence of dialects,
and then to the formation of conditions
for the subsequent division of labor and
trade. At the same time, it should be
noted that the social system perceived
the nomads as “the scourge and pu-
nishment of God”, and their members as
savage barbarians bearing destruction
and death. Obviously, a separate way of
life encouraged nomads to be the most
mobile, develop new technologies, deal
with exchange, generate dialects, etc.
[cf. 6]. However, the further evolution
of nomadism led to the fact that at the
turn of the XIV-XV centuries, under
the blows of emerging capitalism, the
nomadic system disintegrated.

In general, for the European popula-
tion, the world of nomads remained a
phenomenon incomprehensible, largely
closed, little explored, a kind of “terra
incognita”. The reflection of the no-
madic culture became a centaur — a
mythical creature, a semi-human-half-
horse, which was perceived as the ideal
synthesis of man and beast. The origin
of this image researchers attributed to
the II millennium B.C.E. (Babylon).
Nomads, who came from Iran around
1750 B.C.E. in the boundaries of his

empire erected stone statues of guar-
dian gods, including centaurs. Ancient
description of them as a frenzied, de-
sired union of animals, direct our view
to the dark side of the female archetype.
The “program” inherent in it goes deep
into the collective unconscious and the
past of mankind. Verification of it can
be a gender-archetypal analysis of the
process, which confirms the existence
in the mental strata of the archetypes
“Great Mother — Great Father” and
the world of centaurs interacting with
them [7].

The mythical characters of Hel-
lenic culture draw us into the animal
nature of the unconscious long before
it becomes possible to really touch the
higher, the divine. As an archetype, a
centaur represents a certain part of the
wild that is not subject to conscious-
ness control. The only “right direction
was to descend into this underworld,
which can allow you to emerge enligh-
tened” 8, p. 80—-81]. J. T. Toshchenko,
exploring the phenomenon of centaur-
culture, reveals its destructive nature.
In modern conditions, he believes, un-
der the influence of the centaur-cul-
ture, the world culture is disintegrated,
everywhere replaced by ersatz, quasi-
and pseudocultures. In theiraspirations
to the truth and the need to replace the
old content with new ones, fragments
of the centaur-culture that set the
destructive process are being intro-
duced into real life. It is woven of
elements that represent contradic-
tory processes in the development
of culture, which exploit, but not al-
ways directly, by opposing to unnatu-
ral manifestations, various low-taste
tastes, aspirations and orientations” [9,
p. 172].
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The wording of the purpose of the
article: Problem statement and the
analysis of the latest publications deter-
mined the purpose of the study. In the
context of the foregoing, the goal of this
work is to highlight the archetypal dis-
course of the collective unconscious as
a spiritual infrastructure and the driv-
ing force of the social transformations
of the new community.

Statement of the main material.
The competition of the paradigms of
modernism and postmodernism in Eu-
rope generates a high degree of uncer-
tainty [10] in the process of discourse
recognition of predictable (unpredict-
able) events. Psychological under-
standing of situational (dispositional)
factors of subjective uncertainty actu-
alizes various contexts of personal self-
determination. As a result, this kind of
socialization leads to the allocation of
a special group of people (digital no-
mad — digital nomadism), which con-
ducts a “mobile lifestyle”, constantly
changing places of residence and uses
digital technologies to perform their
professional duties” [11, p. 141]. Stay-
ing “in constant movement becomes
a way of life, where a person finds the
whole “world” [12, p. 16].

At the same time, the transition to
a new state is accompanied by an obvi-
ous change in the former ways of exis-
tence of the individual and the forma-
tion of other ways of life. Man, like the
community as a whole, will undergo
uncertainty testing for “fragility” and
“anti-fragility”. At the same time, the
need to search for the humanitarian
component of the integration of the
systems “man-man” and “man-artificial
intelligence” will intensify. The prob-
lems of identity in the digital age, digi-
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tal inequality, socio-cultural forecast-
ing and the construction of the future
will become fully apparent. It is not by
chance, investigating the problems of
the newly emerging community of the
postmodern era, M. Maffesoli in many
ways connects it with the influence
of archetypes of the collective uncon-
scious. The totality of his archetypes
becomes, he believes, “the building ma-
terial” for the development of the soci-
ety of the future [13].

The presence of a deep layer of the
psyche in mankind as a collective un-
conscious allows us to present the con-
tent of the latter through archetypes
in the form of “innate ideas, or tenden-
cies to organize experience within the
framework of congenital definite pat-
terns” [14, p. 9]. The results of analysis
of experimental and clinical studies,
ancient myths, customs and rituals,
religious teachings, etc., conducted by
C. G. Jung [15], showed the existence
of a collective unconscious. In fact, the
latter is the layer of the psychic that
resulted from the evolution of the bio-
logical species “man” in the form of a
concentrated experience of all man-
kind in the form of archetypes. At the
same time, the scientist realizes theo-
retical comprehension and attempts
to identify and substantiate the cen-
tral archetype linking all the elements
of the psyche into a single whole. For
C. Jung, the unconscious (“It”) and the
consciousness (“I”) exist in different
parameters, therefore, “self” becomes
a significant carrier of the integrity of
the psyche, a reflection of the principle
of totality of the individual. Therefore,
“the problem of the unconscious, Fou-
cault stressed, its capabilities, status,
mode of existence, as well as the know-




ledge and means necessary for it, is not
an internal, accidental problem of the
humanities, but, in fact, the problem of
its existence” [16, p. 17].

In general, the perspectives of arche-
typal psychology require a deeper un-
derstanding of subjectivity. The uncon-
sciousness of archetypes gives rise to the
uncertainty and infinity of their seman-
tic structure, creating a certain field
for their realization and interpretation.
The person, M. Maffesoli believes, dis-
appears, and “the individual, detached
from his connections”, explodes “to ex-
pand the boundaries of his subjectivity:
“Himself” in the tribe, “himself” in na-
ture, “himself” in religion” [17]. Subjec-
tivity as a category reflects the active
position of man in the world and occu-
pies a special place in modern psycho-
logy. In essence, discovering in its basis
an integral characterization of human
activity, the energy side of his psychic
organization provides an individual
activity-transforming way of being. At
the same time, its active-transforming
function, which has a clearly expressed
authorial character, determines the at-
titude to life as a personal problem,
and to itself as a creator. Therefore, the
work of the individual on the path to
the “creator”, according to M. Maffes-
soli, is carried out in process of creation
by him of conditions of definition of the
law for the actions outside. The latter is
fixed at the level of the appearance of a
new value — the integrity of the being.
In the new society, in his opinion, the
spirit of creativity begins to prevail, the
creative and aesthetic basis of life acti-
vity is formed [18].

Agreeing with the above, it makes
sense to return to the analysis of the
archetypal unconscious underlying the

formation of subjectivity of the individ-
ual. Being in the form of concentrated
experience of mankind in the form of
archetypes, the collective unconscious
guides us to the necessity of their per-
ception. The synthesized categories of
archetypes as nuclear structures that
have abstract oppositions give not on-
ly a certain form to the content of the
psyche, but also the possibility of acti-
vating a certain type of perception and
action. C. G. Jung, in this connection,
stressed that if “the situation corre-
sponding to a given archetype occurs,
this archetype becomes active, coercion
appears which, like an instinctual at-
traction, paves its way in spite of all rea-
son and will or produces a pathological
conflict, i.e. neurosis” [19, p. 142—143].
At the same time, a lot of opposing
tendencies coexist or are twofold, and
therefore the possibility of destructive
behavior is always revealed. The ge-
nesis of this phenomenon is revealed as
a variant of realization in the conscious-
ness of the sociocultural potential of an
archetype that is able to identify, mani-
fest and formalize certain images in the
mind of the individual.

The existing reality using images
and symbols to synthesize the destruc-
tive experience of human generations,
in essence, prepares the conditions for
personal regression. At the rupture of
contradictions, a negative identity,
with a different system of needs, abili-
ties and beliefs and individual history,
and destructive behavior towards sub-
jects with a positive identity begin to
form. At the same time, a connection
is found between destructive changes
and the archeization of socio-psycho-
logical structures. Their aspiration for
forms that have developed in a sim-
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plified version and in simpler condi-
tions is perceptible. This can lead to
inadequate perception of the current
time and incoming information and to
strengthen the process of process de-
structurization. The greatest interest
in this regard is the possible transfor-
mation of one of the central concepts
of psychoanalysis, such as “attraction”.
Within the theory of drives, attrac-
tion is the desire to satisfy the weakly
conscious (unconscious) needs, which
are the primary source of action and
behavior. Quite often it is manifested
in destruction (to death), aggression,
complexes of sadomasochism, Oedi-
pus and Electra, archetypes of Anima/
Animus. Moreover, attraction as a
motivation can arise by the type of
both unconditioned and conditioned
reflexes.

Conceptually, the idea of craving for
destruction (destruction) as the basis
for the transition to revival was first
formalized with the support of Z. Freud
and C. G. Jung, S. Spielrein [20]. How-
ever, the psychological mechanism of
this process was not disclosed. The ex-
planation of the mechanism of the influ-
ence of archetypes on man’s conscious-
ness and behavior became possible on
the basis of an understanding of mo-
dern psychoanalysis, not as “an exciting
doctrine of the unconscious, but of the
reorganization of the “I” [21, p. 37].

S. Nacht and his collaborators,
whose logic of knowledge was based
on the introduction of a conditioned
reflex, actualization of the characteris-
tics of the personality and the external
environment, orientation to the activa-
tion of the “I”, etc., attempted to un-
cover the mechanism for the formation
of destruction, etc. Thus, endowing the
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“I” with an aggregate of the most im-
portant functions the synthesis of per-
sonality, its adaptation to the external
or internal world and protection from
the destructive influence of the envi-
ronment), a deficit of self-energy was
identified in the “I”, which the indi-
vidual is forced to borrow from “It” [22,
p. 95-101]. Disorientation of the “I”
under the influence of unintegrated ag-
gressiveness, feelings of fear and other
impulses coming from “It”, induce the
“I” to be modified in order to prevent
the penetration of instincts. This un-
derstanding of the psychological mech-
anism of interaction has led S. Nacht to
identify conflicts as the central problem
associated with the collapse of values
and the loss of the meanings of their ex-
istence [23, p. 157].

The possibility of destructive modi-
fication of the “I” under the influence
of the external world becomes also real
because of its origin from “It” and is a
part of it. Standing out from the “Su-
per-ego”, the part of “I” is an uncon-
scious. Because of this, the protective
activity of the “I” is to a certain extent
unconscious and, therefore, can not be
independent from unconscious. The
presence of features in the “I” structure
(it can be flexible or inflexible) as the
main determining moment allows us to
determine the strength or weakness of
the “I”. So, for example, with the weak-
ness of the “I”, firstly, the narcissistic
elements of the personality predomi-
nate; secondly, the personality is mas-
ochistic; third, homosexual structures
predominate; fourthly, there is in-
creased excitability, ease of transition
from one action to another; fifth, there
are traits of mental deficiency in the in-
tellectual sphere [21, p. 95-108].




At the same time, the “I” can not go
beyond the limits of its natural nature
and include the social conditions of
its life activity. External reality ceases
to be an objective reality and unfolds
before the subject, depending on the
characteristics of the individual. As
a result, it becomes possible to form a
destructive identity of the individual,
whose consciousness is self-destruc-
ting if it is impossible to eliminate the
contradictions contained in it (an-
tinomies). In order to diagnose the
destructiveness of consciousness, it is
necessary to isolate the existing con-
tradictions.

The latter should be taken into ac-
count in relation to another pheno-
menon — the tribal world. Against the
background of world wide globaliza-
tion, “tribes” unite among themselves
by certain sensory experiences and
cultivate such personality traits as
loyalty to the clan, personal dignity,
nationalistic and religious feelings, etc.
[24, p. 46].

M. Maffesoli, creating a new mo-
del, predicts the likelihood of chang-
ing the traditional forms of the family,
the school and the nation-state. The
nomadic way of life programs social
mobility, embracing all spheres of hu-
man life. “The structure of the nomadic
way of life”, he believes, “will become
widespread, and it is only natural that
people for their lives will be replaced
by several families, several professions”,
transform the gender aspects of their
identity, life styles, etc. [25].

The foregoing opens up wide oppor-
tunities for studying the human psyche
in the process of interaction with ar-
chetypes and revealing the complex, in
many ways, contradictory influence of

internal and external factors of the for-
mation of a destructive identity [26].
Here, following Z. Freud, C. G. Jung,
S. Nacht and others, it is worthwhile
using not only traditional means (in-
terpretation of dreams, methods of
free associations, transfer, determina-
tion of the “I” force, etc.), but also to
go on quasi-experimental methods. In
the process of studying the personality,
it is also advisable to apply the anam-
nestic method in order to analyze the
sexual, affective and social realizations
of the subject as a person and evalu-
ate it behavior in special states of con-
sciousness. In this case, according to
S. Nacht, we should beware of the con-
tact between the forces of instincts
and the “I”. “We can not, he claimed,
change the requirements of the uncon-
scious, but we can change the answers
that are given to him by “Ego” and “Su-
per-ego” [21], thereby determining the
main direction of further work on the
problems of the formation of destruc-
tive identity.

Conclusions and prospects for fur-
ther research. In general, the proposed
by M. Maffessoli model of postmodern
society fully conveys the feeling of in-
creasing unreliability of rooted social,
religious and other institutions and
creates a vision for future development
of society. As a result, the paradigm de-
veloped by him acquires the features of
a complex theory, which, according to
E. A. Afonin, allows a person to “cross”
the boundaries of his individuality and
merge with the community to which he
belongs [26]. On the basis of the above,
it seems to us important to further
study the problems of the formation of
the destructive component of the new
community. At the same time, one of
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the most significant directions is the
study of the nature of internal and ex-
ternal mechanisms of the socio-psycho-
logical rhythm of development within
the framework of psychological, bio-
logical and social time and habitat. The
modern level of ideas about a person
as a social being is impossible without
revealing the psychological patterns
of the formation and functioning of
the personality, including destructive
consciousness and behavior of a per-
son. Before archetypal psychology are
the tasks of studying the general pat-
terns of the formation of the “nomadic”
personality, the destructive aspects of
its socialization. Moreover, it remains
important to conduct an analysis of
its internal dynamics in the system of
interaction between conscious and un-
conscious processes, as well as research
on the stability of its mental organi-
zation.
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